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August 2012 

 

Dear Parishioner, 

Over the past several months I have been placing various letters in the bulletin for 

your reflection concerning Respect for Life. Fr. Michael Warren, the parochial vicar 

from Holy Ghost Parish has also written about these matters. With the assistance of 

the Respect Life committees of Mother of God and Holy Ghost parishes, we have pub-

lished a small booklet that includes letters from me and from Fr. Michael regarding a 

whole list of concerns.   

The booklet is for your use to consult, to share, to quote, and to use in any way that is 

helpful as you reflect upon these most important concerns for us as Catholics. The 

concerns we face in our day are complicated and sometimes very emotional, and I 

thought it was important to provide a resource that would assist you in knowing the 

basic principles on which the Catholic Church builds her teaching that Respect for Life 

is fundamental for all social concerns of our time, or any time. And these are teachings 

not only important for us as Catholics, but for our society. As someone said at a recent 

workshop, “We serve others not because they are Catholic, but because we are.”  We 

speak up for the unborn because we are Catholic, and that forms our identity and gives 

us direction in life. Our faith is not tangential to our life. It is central and core to who 

we are as people of God. I hope and pray that this small booklet is of use for you in 

learning, and most especially in your spiritual growth and your journey towards the 

Kingdom.  

 

I want to thank the many people from the Respect Life Committees who helped put 

the booklet together. It has been a great and wonderful learning experience for me.  

God Bless You, 

Msgr. Bernie Schmitz    

Introduction 
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In recent months our priests have written to the faithful, explaining the Church’s 

beautiful, yet often misunderstood teachings about life, religious freedom, and the role 

of faith in the public square. 

As Catholics, we are called to seek the truth and to live our faith in all that we do. But 

sometimes the truth can be hard to find. The message brought to us by the media and 

society  is often in conflict with the real truth that comes only from God. 

We live in an age of moral relativism that would have us believe there is no absolute 

truth – that each of us can define our own right and wrong. Earlier in our nation’s his-

tory, this mindset led many to remain silent in the face of slavery. “I think that slavery 

is wrong,” they reasoned, “but I can’t impose my religious beliefs on others.”  Does this 

sound familiar? It is the same rationale that we hear from many of today’s pro-choice 

politicians. 

We encourage fellow Catholics to be truly knowledgeable in our faith, and to stand up 

for it.  We cannot fulfill God’s will if we confine our faith to the walls of our churches. 

We are called to live our faith in the decisions we make, in our daily encounters with 

those around us, in what we teach our children and grandchildren, and in the voting 

booth. 

We hope that the letters written by Monsignor Bernie Schmitz, pastor, Mother of God 

Parish and Father Michael Warren, OMV, parochial vicar, Holy Ghost Parish, will help 

you grow in God’s wisdom. 

In Christ, 

Respect Life Committees 

Holy Ghost and Mother of God Parishes 

Foreword 



The Pattern of Life 

Fr. Michael Warren, OMV 

July 11, 2010 

One of the most profound declara-

tions ever penned by man intro-

duced Aristotle’s remarkable phi-

losophical achievement known as 

the Metaphysics. In that initial dec-

laration Aristotle states that, “All 

men by nature desire understand-

ing.” It is an inescapable fact of hu-

man existence that we all want to 

know. We want to know the truth 

of things. We want to know what 

makes things work and why. I have 

a friend who once told me that he 

was fascinated by the anatomy of 

an ant. Fascinated!  Written into 

the very fabric of our humanity is 

this astounding desire to compre-

hend the truth. 

Albert Einstein once said that, 

“What was most incomprehensible 

about nature is the fact that it is 

comprehensible.” We can easily 

take for granted the fact that we 

can actually understand things, 

that the world makes sense to us 

and that we can utilize that knowl-

edge to create amazing things. 

Take for instance human DNA.  

The building blocks of our bodies 

have been discovered, compre-

hended and are now leading to as-

tonishing medical breakthroughs. 

But we should be cautious not to 

put the cart before the horse, so to 

speak. If we have this innate desire 

to understand, and the kind of in-

telligence that enables us to under-

stand, then what we should seek 

most is the Intelligence that makes 

all things comprehensible. The 

search for the truth about anything 

is, and most profoundly, a search 

for God. 

There are patterns in reality. Spe-

cifically, there is a logos-pattern. In 

all things comprehendible, there 

are patterns that reflect a great wis-

dom, a “logos,” the foundation and 

fabric of all reality. Discovering the 

truth about anything means com-

ing in contact with the Wisdom that 

has set all things in motion.   

There is a revelation in the letter to 

the Colossians, (Col 1:15-20) where 

we find yet another profound decla-

ration: The wisdom that holds all 

things together is a Person. The lo-

gos-pattern, the truth written into 

all things, is the Person who be-

came flesh. Christ, like all men, 

lives by the pattern written into His 

humanity. But as the Son of God, 

Christ does not simply live by the 

pattern. He is the pattern, in the 

flesh.   

What Christ reveals to us is the 

truth about our own pattern.  We 

are made in the image of God. 

Through His teaching and His ac-

tions, Jesus reveals what it means 

to be “in the image of God.”  Dis-

covering the human logos-pattern 

empowers us to flourish as human 

persons.  All things are held to-

gether by Christ, which means that 

we are held together by our rela-

tionship to Him. That is the essence 

of Catholic morality. It is a morality 

based on wisdom, not on rules. 

We are often tempted to think that 

the Church’s moral teaching are no 

more than a list of rules that limit 

us. What those teachings actually 

are, is the reflection of the pattern 

spoken into our very nature, our 

humanity. Moral living is wise liv-

ing because it is an encounter with 

the Wisdom through whom all 

things are made, including us. An-

other form of the question, “How 

do we inherit eternal life?” is, “How 

do we hold it together?” The an-

swer is, “follow the pattern.” And 

the pattern is made flesh, for us to 

see and to hear.  

The search for the truth 

about anything is, and 

most profoundly, a search 

for God. 
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The Public Square 

Msgr. Bernie Schmitz 

March 11, 2012 

As we journey through this Lenten 

season, we are each called to reflect 

on and renew our faith in God. At 

the very heart of our faith is God’s 

love for us. God’s love, while given 

freely, brings with it a great respon-

sibility and joy for us all – love of 

our neighbors. It is love that is the 

service that the Church - the entire 

community of the faithful - pro-

vides to all humans. It is in love 

that the Church attends to human 

suffering and needs, both material 

and spiritual. It is in love that the 

Church stands up for human life 

and dignity. The service of love – 

what we call charity – is the re-

sponsibility of all Catholics to advo-

cate in every aspect of our daily 

lives. 

As we see in today’s first reading, it 

is in the Ten Commandments that 

God clearly tells us what is required 

in the love of God and the love of 

our neighbors (Ex. 20:1-17). And it 

is through Jesus that the love of 

God and of one another is per-

fected. As Jesus tells us, “You shall 

love the Lord your God with all 

your heart, with all your soul, with 

all your mind, and with all your 

strength,” and “You shall love your 

neighbor as yourself.” (Mk 12:29-

31). At the core of Jesus’ teaching 

that we love one another is the re-

spect for the dignity of every hu-

man being. Respecting and pro-

moting the dignity of every human 

being requires each of us to work 

towards promoting the common 

good of our society in the public 

square.  

Often we hear that religion has no 

place in public life, and that the 

‘Church’ shouldn’t get involved in 

politics. However, each of us who 

make up the Catholic Church has 

the moral obligation to participate 

in political life. We are each called 

to defend and advocate for the dig-

nity of every human being, the pur-

suit of the common good, the pro-

tection of the weak and vulnerable 

and the protection of human life 

from conception to natural death.  

This is not about Democrats or Re-

publicans, left or right. This is 

about ensuring that fundamental 

moral truths, which are expressed 

in the law and love of God, shape 

and guide our society. It is the duty 

of the Church to talk about these 

moral truths and to work with oth-

ers to promote them in our society. 

Whether it be in our neighborhood, 

at the city council or in the United 

States Congress, we as Catholics 

are called to be messengers of 

Christ and that message must al-

ways have love  at its core. 

To be clear, this is not about the 

Church telling its faithful who to 

vote for. This is about each one of 

us reflecting on the love that God 

has for us and the service of love – 

charity – that we are each called to 

live and to advocate in the public 

square. As Pope Benedict said in 

his encyclical letter Deus Caritas 

Est, “charity must animate the en-

tire lives of the lay faithful and 

therefore also their political activ-

ity, lived as ‘social charity.’”(no. 

29). So as we continue in our 

Lenten journey, pray that we may 

all know God’s love and may be 

willing advocates of His love to all. 
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"social charity."  - Pope 

Benedict XVI, Deus Cari-
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Human Dignity in a Just 

Society 

Msgr. Bernie Schmitz 

August 2012 

From God we receive life, and 

through Christ, God blesses us with 

life eternal (Jn 17:3). God is one, 

but He is also a community of Fa-

ther, Son, and Holy Spirit. Made in 

the image and likeness of God, we 

too share in His communal nature. 

This means that we are called, as a 

community of believers, to be a 

force for good in our world. And 

one of the most important and ef-

fective ways we shape our society is 

in the voting booth. 

As the election approaches and we 

weigh our decisions, there are 

many issues to consider – the econ-

omy, unemployment, immigration, 

health care, foreign policy, educa-

tion, abortion, religious freedom - 

to name a few. How does our faith 

matter when we consider how to 

vote? Catholic social teaching 

should guide our thinking about 

these decisions. 

The dignity of the human person is 

the foundation of Catholic social 

doctrine. The protection and de-

fense of human life is the basis for 

the Church’s stance on abortion, 

embryonic stem cell research, and 

euthanasia. While attending to the 

needs of the poor, the sick, and the 

immigrant are important to a just 

society, protection of the dignity of 

the human person comes first. In 

the words of Blessed John Paul II 

“A society lacks solid foundations 

when, on the one hand, it asserts 

values such as the dignity of the 

person, justice and peace, but then, 

on the other hand, radically acts to 

the contrary by allowing or tolerat-

ing a variety of ways in which hu-

man life is devalued and violated, 

especially where it is weak or mar-

ginalized.” (Evangelium Vitae 

#93). 

When we overlook the human dig-

nity of the person before us, we see 

only the cost of their need. If life is 

but a cost, it is easy to find abortion 

as an acceptable solution for the 

mother in economic hardship. 

Euthanasia solves the problem of 

the terminally ill—no one should 

spend the rest of his life suffering. 

And since children with disabilities 

aren’t destined for success, we 

should limit spending for their 

care. When humans become costs 

and burdens, we quickly lose sight 

of what a just society really means. 

Without God as our foundation, 

and without the respect and protec-

tion of all human life - from con-

ception to natural death - as the 

central pillar of our society, free-

dom and justice will always be 

fleeting, subject to the whims of 

man. 

In the current election, the two 

most important social justice issues 

facing Catholics are the defense of 

life and the government’s affront to 

religious freedom that I have dis-

cussed in previous letters. As you 

consider your election decisions, I 

encourage you to prayerfully reflect 

on Catholic social teaching. Re-

member that the right to life is fun-

damental to all other rights. 

When we overlook the hu-

man dignity of the person 

before us, we see only the 

cost of their need.  
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The Bread That Satisfies 

Fr. Michael Warren, OMV 

July 11, 2010 

And indeed there will be time  

For the yellow smoke that slides 

along the street,   

Rubbing its back upon the window

-panes;            

There will be time, there will be 

time   

To prepare a face to meet the faces 

that you meet.—T.S. Eliot, The 

Love Song of J. Alfred Prufrock 

“There will be time” is a refrain 

with no cadence.  In the poem by 

Eliot, the narrator Prufrock’s use of 

the phrase is a tergiversation from 

responsibility. “There will be time” 

means I can put my decision off 

today because another opportunity 

will come to “meet the faces that 

you meet.” But missing the present 

opportunity to act on something, to 

encounter other faces in service or 

in conversation, is truly a failure to 

live an authentically human life. 

In the gospel the disciples tell Jesus 

to send the crowds away so they 

can get food in the village. But Je-

sus refuses their attempt at derelic-

tion. Where disciples identified a 

food-shortage problem, Christ rec-

ognized a more fundamental prob-

lem of the need for communion, for 

love. Christ’s command to His dis-

ciples that they give food to the 

crowd is a command to avoid turn-

ing all responsibility over to the vil-

lage. Feeding isn’t enough; what is 

required is true charity, that is, a 

face-to-face encounter which nour-

ishes more completely than a piece 

of bread. The disciples reduced the 

crowds to mouths in need of food; 

Jesus recognized faces in need of 

other faces. He did not want His 

disciples to wait for another time to 

come, or for the “village” to solve 

the problem, but to seize the mo-

ment and act in the name of God, 

to bring communion to the sick and 

hungry. 

Bread provides nourishment for the 

hungry, but the hand that feeds, or 

teaches, or steadies the hungry pro-

vides the meaning or significance of 

the exchange, which is the real 

leaven in human life. It is funda-

mentally unchristian to turn re-

sponsibility for the poor over to the 

village. The village may have its 

place but it cannot provide the hu-

man need for love, which is incar-

nated in the face of a caring human 

being. In Christ, God has shown us 

His face; that is the real gift of 

Christianity. It was not sufficient 

for God to save humanity by simple 

decree; instead, He gave us the real 

source of salvation: the very pres-

ence of God. As a Eucharistic peo-

ple we must know that it is intrinsic 

to our identity as Catholics to be 

present in love to others in need, 

not to transpose our responsibility 

to the village. 

Bread has always been a symbol of 

life. To hand someone bread in love 

is to really hand oneself over. The 

act of eating bread broken and 

shared is to symbolize the com-

munion between the parties. Those 

who provide sustenance for the 

poor need those poor just as much 

as those poor need them. Relying 

on the village removes the possibil-

ity of those intimate encounters 

that truly make us human. Christ 

provided bread to the hungry 

crowds as a sign of what He was to 

do for men of all time: provide him-

self, in the Eucharist. 

Starving humanity needs presence 

more than it needs presents. 

Christ’s command remains for all 

His disciples through the ages. We 

cannot habitually postpone action 

for a time when all will be right, 

and we cannot send the hungry 

away to the village. Catholics act in 

the name of God and seek to make 

their actions an encounter with the 

living Christ. Nothing else will sat-

isfy human hunger.  

As a Eucharistic people we 

must know that it is in-

trinsic to our identity as 

Catholics to be present in 

love to others in need, not 

to transpose our responsi-

bility to the village. 



“Consumers are statis-

tics. Customers are peo-

ple” - Stanley Marcus 

Fr. Michael Warren, OMV 

July 26, 2009 

Stanley Marcus was president of 

Neiman Marcus department stores 

in the early 20th century, and he 

knew that to be the best retailer, he 

must have the best interests of his 

customers in mind. If a retailer un-

derstands that persons are not sta-

tistics how much more does Christ? 

Many thousands came to find Je-

sus, to hear His teaching, and to 

experience the power of His pres-

ence. And Christ did not disap-

point; we heard last week (Mk 6: 

30-34) how He taught them many 

things. But Christ also had their 

material needs in mind, and so He 

delivers bread to the hungry.(Jn 6: 

1-15). But there is a vitally impor-

tant message in Christ’s approach 

to the problem of need. First and 

foremost Jesus supplies the needs 

of the soul.  We need God before 

anything else ,and without a proper 

relationship to Him our deepest 

needs can never be satisfied.  The 

people of the gospel did not follow 

Christ because He gave them bread 

to eat; they followed Him because 

He gave them wisdom to live and 

access to the Father for forgiveness. 

It was after the sharing of the gos-

pel that Jesus shared bread. Once 

the people were fed by the Word of 

God they were in a position to re-

ceive bread rightly. Christ did not 

treat them like statistics but as peo-

ple; people who know how to pri-

oritize.  God first, then your belly! 

The contrast between Jesus and 

Philip is striking. Christ asks Philip 

how they are to feed the people. He 

never asks how many of them there 

are, or what color they are or from 

which country they come. The Son 

of God knows that every person ul-

timately has their origin in the Fa-

ther who willed them into exis-

tence. But Philip is concerned 

about numbers. To Philip the peo-

ple were statistics. Seeing the vast 

crowds Philip could not conceive of 

a plan to feed so many. Philip saw 

consumers and statistics.  Christ 

saw persons in need and He wished 

to supply for their need. The essen-

tial difference between Jesus and 

Philip was that Jesus saw a need 

and then sought a means to fill it. 

In other words, Jesus was primarily 

concerned about solutions; He was 

a producer.  Philip on the other 

hand thought in terms of consump-

tion. To him there were too many 

people for limited food.  

This same scenario plays itself out 

in our world today when we have to 

decide how best to care for the 

needs of the poor.  Whether it is 

access to health insurance, or food, 

or finances, or education, the needs 

of the poor are great. All of you 

have to make difficult choices about 

how to contribute to charitable 

causes and which organizations 

best represent the hope for satisfy-

ing the needs of so many.  There 

are elements in our society who 

choose to see people as statistics 

who do nothing but consume lim-

ited resources and so their solution 

is to limit or eliminate certain 

populations because they are con-

sidered too numerous. We, how-

ever, as the body of Christ must not 

see statistics but persons willed 

into existence by God and hence 

loved by Him.  Each and every per-

son who was present before Christ 

received bread without discrimina-

tion and without complaint.  That 

is the approach we must take as 

well when we have to consider 

charitable contributions. Organiza-

tions that support abortion or con-

traceptive practices among the 

needy are concerned about statis-

tics not about people. And the rea-

son for that attitude is simply that 

they do not seek the wisdom of God 

first. Recall that Christ first pro-

claimed the gospel and then fed the 

people. When we replace God’s wis-

dom with our own someone always 

gets hurt, and it’s usually the pow-

erless. 

A classic example of this is in the 

current debate on how to fight 

AIDS and other diseases in Africa. 

Organizations like the United Na-

tions and even our own govern-

ment promote the use of contracep-

tives and prophylactics to fight 

those diseases, and they do this 

We need God before any-

thing else, and without a 

proper relationship to 

Him our deepest needs 

can never be satisfied.   
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without any heed whatsoever for 

the wisdom of God. But recently 

two doctors did independent re-

search on the problems in Africa 

and discovered that the approach 

taken by the UN and other organi-

zations like it have had no success 

in fighting diseases. These organi-

zations are not supplying the needs 

of the people because they see them 

as statistics. In countries where 

morality and marital fidelity is pro-

moted the research concluded that 

AIDS rates have fallen. It is no acci-

dent that in those countries where 

there has been success, the Church 

has an influential voice. Christ con-

tinues to teach the needy many 

things through His Church and 

their true needs are being met.   

In your personal charitable deci-

sions remember to treat the needy 

as persons and not as statistics. Be 

careful to properly investigate any 

organization that claims to provide 

for the needs of the poor. Christ 

works through each of us to bring 

bread to the people and He doesn’t 

count the mouths; He just finds a 

way. 



To Love Our Neighbor 

Msgr. Bernie Schmitz 

August 2012 

As a nation founded by immigrants, 

we can appreciate immigrants’ de-

sires to come to America to work 

and live. Today, immigration en-

genders much debate focused pri-

marily on its economic effects and 

questions of legal status. However, 

considering principally the eco-

nomic effects allows us to ignore 

the fundamental human dignity of 

immigrants. To ignore the human 

dignity of immigrants, including 

undocumented immigrants, is an 

offense not only to them but to 

God.  

Our human dignity is given to us 

not by virtue of where we were 

born, but by God. Before God we 

are all His children, all equal in dig-

nity and rights. “There is neither 

Jew nor Greek … there is not male 

and female; for you are all one in 

Christ Jesus.” (Gal 3:28). Sadly, we 

often see immigrants not as chil-

dren of God, but as foreigners who 

take ‘our’ jobs, or as burdens on our 

social services. There is no question 

that the issue of immigration is a 

complex one that involves a myriad 

of economic, national security, and 

social factors. However, we cannot 

forget that each immigrant is a 

child of God who must be afforded 

the same respect and dignity that 

we ourselves are afforded.  

From the dignity that each of us is 

given by God, flow fundamental 

rights - the right to life; the right to 

live in dignity; and the right to pro-

vide for ourselves and our families. 

Immigrants often are fleeing ex-

treme poverty, violence, religious 

or racial discrimination. Many 

come from societies where their 

basic rights are not met or pro-

tected. You may ask why it is our 

responsibility to open our commu-

nities to immigrants. Our responsi-

bility lies in Christ’s call to us all, 

individuals and nations alike, to 

welcome the stranger in our midst, 

to be a source of hope and charity 

to those without. “For I was hungry 

and you gave me food, I was thirsty 

and you gave me drink, a stranger 

and you welcomed me.” (Mt. 

25:35). 

Our individual and national con-

sciences must be guided by God’s 

love for us all and His call that we 

respect the human dignity of all 

regardless of their race or national 

origin. For prosperous nations es-

pecially, God’s call means that they 

“are obliged, to the extent they are 

able, to welcome the foreigner in 

search of the security and the 

means of livelihood” not available 

in his homeland (Catechism of the 

Catholic Church, no. 2241). The 

goods of the earth that God has 

blessed us with are to be shared 

with our entire human family.  

This does not mean that borders 

have no meaning or that nations 

must disregard the commitment 

they have to ensure the protection 

of their citizens. What it means is 

that while nations have the right to 

protect their borders and enact im-

migration policies that ensure the 

well being of their citizenry, they 

also have the duty to protect and 

defend the human dignity of all im-

migrants. 

For the Christian family, God’s call 

asks us to welcome all immigrants 

into our parishes offering them a 

community in which they will find 

peace. We are called to work for 

justice for all, and to build a life in 

solidarity with our human family. 

God’s call may not always be easy 

for us to follow, but so long as we 

are guided in our thoughts and ac-

tions by God’s call to love our 

neighbor as ourselves, we will suc-

ceed in promoting the dignity of all 

and building communities firmly 

grounded in the love of Christ. 

Our human dignity is 

given to us not by virtue of 

where we were born, but 

by God.  
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The Judge of All the 

World   

Fr. Michael Warren, OMV 

July 25, 2010 

Howling and lamenting like the 

beast to which he has been near 

reduced, King Lear of Brittany 

hales his battered flesh onto the 

stage conducting the corpse of his 

loyal daughter Cordelia before the 

eyes of a stunned retinue. Three 

daughters had Lear -  two of whom 

proved to be as cruel and heartless 

as Cordelia, the youngest, was che-

rubic. Yet, at the end of Shake-

speare’s King Lear all three  seem-

ingly meet the same fate. Through-

out the play in fact it seems that the 

gods, as they are in the play, ob-

serve no known sense of decorum 

or justice. Each time the characters 

of light cry out for assistance the 

result is grief upon grief. One no-

bleman, Gloucester, who endures 

betrayal and bestial treatment at 

the hands of the villains, at one 

point cries out that, “As flies to 

wanton boys are we to the gods; 

They kill us for the sport.” A harsh 

rebuke of the divine is Gloucester’s 

protest, derivative of his immediate 

experience of life. 

The events of King Lear provoke 

the question of the existence of di-

vine justice in the world. If the 

good suffer the fate worthy of the 

cruel, how shall we say that justice 

truly exists? Abraham asks the 

same question in Genesis chapter 

18. We naturally admire Abraham 

for what seems to be an interces-

sion on behalf of the innocent in 

Sodom and Gomorrah, but he in-

tercedes on behalf of all mankind 

when he asks the question about 

justice. The first man in recorded 

history to receive God’s revelation 

wanted to know if the God who was 

revealing himself was just. Is the 

one who judges all things a just 

judge or is he like the gods of 

Gloucester’s musings who kill us 

for wanton sport? 

God confirms to Abraham that he 

indeed is just and the world is gov-

erned accordingly. But what of 

Lear?  Sure, King Lear is a play, 

but the questions it provokes are 

still of merit. Are there not many 

real life Cordelias whose purity and 

loyalty are repaid with cruelty and 

even death? Shakespeare wants us 

to ask again, as Abraham had, if the 

innocent are swept away with the 

guilty as they seem to be in King 

Lear. Philosopher Germaine Greer 

once said, after observing the situa-

tion of starving children in Africa, 

that if God exists she hates him. Is 

it enough to hear God’s response to 

Abraham, or do we require experi-

ential proof of divine justice? We of 

course must turn to Christ for the 

ultimate repartee. 

Christ tells His disciples in the Gos-

pel that God is more than a just 

judge, He is our Father. And a Fa-

ther knows how to give good gifts 

to his children. That good gift, Je-

sus instructs us, is the Holy Spirit. 

Both the innocent and the guilty 

face death of one form or another, 

but the spirit they carry into that 

death is what distinguishes one 

from the other. Cordelia did not 

suffer the same fate as her evil sis-

ters, and we know that by instinct. 

Cordelia’s death was not punish-

ment but an affirmation that the 

Spirit of goodness remains with us 

to the bitter end. Cordelia died be-

cause her love for her father suf-

fered no limit. Christ confirms for 

us that the insisture of the Father’s 

Spirit of goodness endures all lim-

its, even the limits of death. The 

innocent are not swept away with 

the guilty, but swept up in love to 

the bosom of the Father.  

If the good suffer the fate 

worthy of the cruel, how 

shall we say that justice 

truly exists?   



Seeing the Glory   

Fr. Michael Warren, OMV 

October 24, 2010 

Glory is something so pervasive, so 

full and splendid that it naturally 

spills over into other things and 

influences them for the good. An-

other name for glory is beauty. You 

know the effect that a beautiful ob-

ject has on you when you encounter 

it, such as the sight of a sunset or  a 

well-cultured garden. Beauty can 

sweep someone up in its splendor 

and make life exhilarating. 

St. Paul wrote to Timothy while he 

was imprisoned, not the most glori-

ous of positions; but even within 

the confines of an ancient prison 

Paul could glorify God. So swept up 

in God’s magnificent glory was Paul 

that he could see God’s glory even 

in his dirty cell. This is the meaning 

of having competed well and fin-

ished the race.  The ultimate pur-

pose for all of us is to be swept up 

in the glorious beauty of God and to 

praise that glory. The race of life is 

finished when that has been accom-

plished. 

Each of us have moments in life 

when we cry out to God as one of 

His poor ones, seeking His assis-

tance and begging for His interven-

tion. Does He hear our cries for de-

liverance? This week’s first reading 

from Sirach (Si 35: 12-14, 16-18), 

assures us that God indeed hears 

the cry of His people. But what con-

crete shape  does that hearing take? 

St. Paul’s letter to Timothy (2Tm 

4:6-8, 16-18) informs us of what it 

means for God to hear the cry of 

the poor. Paul was able to accom-

plish the mission of proclaiming 

the  gospel to the Gentiles, who 

were considered the most poor in 

all the world. Why? The Gentiles 

were poor because they didn’t know 

God and therefore could not be 

swept up in His glory. The ultimate 

achievement of life, according to 

Paul, is to praise God forever. Now 

that the Gentiles have heard the 

gospel, they too can praise the glo-

riously beautiful God of Jesus 

Christ. 

The capacity to see the beauty of 

God and to praise Him for it, in any 

and every situation, is the sign that 

the poor have been heard. Our peti-

tions to God are not always an-

swered as we have imagined they 

would. Paul told Timothy that the 

Lord would deliver him from every 

evil; yet, Paul was eventually be-

headed. Is that deliverance? It is, 

because he converted an utterly evil 

moment - murder - into a glorious 

moment of praising God. To be able 

to do that requires competing well 

in the life of the spirit.   

Paul kept the faith to the end; it 

was his faith, his knowledge of God, 

that enabled him to endure all 

things and praise God through 

every situation. The men who jailed 

Paul and ultimately killed him were 

the true poor ones because they 

never knew the loveliness of God, 

and now what does their power and 

riches do for them? But Paul lives 

because the glory of God is a life-

giving force. To receive that glory 

and live from it is the very meaning 

of competing well.  

The capacity to see the 

beauty of God and to 

praise Him for it, in any 

and every situation, is the 

sign that the poor have 

been heard.   
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True Freedom 

Father Michael Warren, OMV 

June 27, 2010 

We in the United States certainly 

celebrate and cherish our freedom. 

It is something we consider a basic 

human right, something so vital to 

life that there are men and women 

right now willing to surrender that 

very life to preserve freedom for 

others. Freedom is not something 

peculiar to America as we see in 

this week’s second reading from 

Paul’s letter to the Galatians (Ga 5: 

1,13-18). Christ came to set us free, 

to make of us a people without fear. 

So it is imperative that we ask the 

question: What is freedom? 

In 1992, the U.S. Supreme Court in 

the Casey vs. Planned Parenthood 

decision, defined freedom as the 

following: “At the heart of liberty is 

the right to define one’s own con-

cept of existence, of meaning, of the 

universe, and of the mystery of hu-

man life.” Freedom in this sense 

means “freedom from.”  “Freedom 

from” is an attitude that says that 

we don’t have to do anything we 

don’t want to do, and can do any-

thing we prefer, so long as we don’t 

harm anyone else. We could say 

that this kind of freedom is cen-

tered in “me” and what “I” want. 

The freedom that St. Paul writes 

about, freedom in Christ, is not a 

“freedom from” but a “freedom 

for.” In Christ,  we are free to be 

righteous.  We are free to be good 

and live well.  We are not free to do 

whatever we wish. True freedom is 

to love God as He should be loved, 

and our neighbor as ourselves. Lov-

ing is a serious business and it is 

not easy. The greatest freedom is 

the one that allows the human per-

son to love in a deep, mature and 

sacrificial way. Only Christ can give 

that. 

To receive the freedom in Christ 

means living in the truth. It doesn’t 

mean I can simply act on impulse 

and do whatever seems to please 

me at any given moment. It means 

that I must first ask myself if what I 

propose to do is a truly good act. To 

know if something is truly a good 

act means I must know the truth, 

not what I feel is good, but what 

really is good. Only Christ knows 

that answer. That is why we must 

cling to Christ who reaches us 

through the Church and her sacra-

ments. This week’s responsorial 

psalm proclaims , “You are my in-

heritance, O Lord.” Our greatest 

treasure is the Lord. 

True freedom does not mean the 

capacity to do whatever pleases us, 

but to have the inner strength to 

live and love according to the truth 

in every moment, no matter the 

consequences. To do that is beyond 

human strength, which is why St. 

Paul reminds us of our relationship 

with Christ. Our true inheritance is 

not the grossly irresponsible opin-

ion of six justices of the Supreme 

Court, but the life of Christ given us 

in baptism. All the treasures of 

Christ have been “deposited” in the 

heart of the Church. To partake in 

the treasures of the Church’s wis-

dom in Christ is to become free. 

The freedom that St. Paul 

writes about, freedom in 

Christ, is not a “freedom 

from” but a “freedom for.”   



Serving the Lord in 

Health Care 

Fr. Michael Warren, OMV 

August 2009 

The headline from The Denver Post 

from Thursday, August 2009, was a 

delight to see: “Catholic turn for 2 

hospitals.”  Under an agreement 

reached between the Sisters of 

Charity and Community First 

Foundation, the sisters would now 

operate Exempla Lutheran Hospi-

tal and Good Samaritan Medical 

Center. It is a Catholic turn indeed 

because these hospitals would not 

only provide health care to the 

community, but do so as entities 

representing Christ to the world. 

There is a difference between 

health care and Catholic health 

care. As Pope Benedict has re-

minded us in his encyclical letter 

Caritate in Veritate, in order to 

serve the development of a person 

“it is necessary to know the nature 

of the human person, to know who 

he or she is.” (#61). The Church is 

the expert on who the human per-

son is because she is the guardian 

of God’s revelation about such 

things. 

As the Post article made clear, tech-

nology is of the utmost concern for 

those who manage health care fa-

cilities. Technological development 

is increasing rapidly in the medical 

field, offering astounding possibili-

ties for healing. Technology an-

swers the question of how medical 

healing takes place. Every hospital 

in the country is interested in the 

how question and the methods that 

arise for treating patients. A Catho-

lic hospital however also considers 

the why question. Leaps in techno-

logical know-how are not sufficient 

for treating a human person. Tech-

nology is a solution to a problem; it 

offers a solution to an ailment. But 

health care in the Catholic vision is 

not simply concerned with solving 

a health problem or treating an ill-

ness. Catholic health care that is 

true to its name treats a person, not 

an illness. The Pontiff proposes the 

following:  

“The key to development is a mind 

capable of thinking in technological 

terms and grasping fully human 

meaning of human activities, 

within the context of the holistic 

meaning of the individual’s be-

ing .”(#70). 

This concern for the full truth 

about the human person is what 

lies behind the decision to elimi-

nate certain procedures from the 

hospitals acquired by Catholic in-

stitutions. The Post article men-

tioned the protest of some mem-

bers of the community who are an-

gry that Catholic hospitals will not 

provide sterilizations, tubal liga-

tions, or vasectomies. Destroying 

the capacity of a person to bring 

children into the world is not 

health care , but the mere assertion 

of technology over life. The holistic 

meaning of an individual’s being 

includes his capacity to be self-gift 

to a spouse, concretely realized in 

the gift of new life. Because Catho-

lics know the high dignity of a per-

son, we don’t just ask how some-

thing can be done, but why and if. 

The Denver Post article on the hos-

pital agreement also mentioned 

emergency contraceptive treatment 

for women who have been sexually 

assaulted. The comments offered 

implied that Catholics are more 

concerned about moral rules than 

about the well-being of a woman in 

pain. It was stated in the article 

that Catholic ethical directives do 

not permit the prevention of a 

pregnancy resulting from sexually 

assault. First, see the difference be-

tween the two approaches: One ap-

proach, by so-called patient advo-

cates, focuses on solving a problem, 

while the other, the Catholic ap-

proach, is concerned about the ho-

listic care of the person. Second, 

Catholic ethics permit the use of 

ovulation prevention in the case of 

sexual assault. If a woman has been 

True health care is con-

cerned about the better-

ment of the whole person 

and not simply the treat-

ment of an illness.   
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assaulted and is not pregnant or 

has not yet ovulated, then she can 

receive emergency contraception 

preventing the aggressor sperm 

from impregnating her. Contracep-

tion for a victim of assault is not 

permitted if there is a possibility of 

causing an abortion because the 

treatment of one victim ought not 

lead to the production of another 

victim. 

Catholic health care is truly that: 

care. It is care in truth. The truth of 

the human person prevents Catho-

lics from embracing the use of tech-

nology at all costs. True health care 

is concerned about the betterment 

of the whole person and not simply 

the treatment of an illness. Health 

care in Denver has hopefully taken 

a Catholic turn, and that indeed is 

quite a headline. 



Rest in the Lord 

Father Michael Warren, OMV 

July 5, 2009 

Smoking charcoal mixed with the 

aroma of a scorched sparkler 

scented the backyard air as the 

neighborhood children furtively 

cast mini firecrackers at one an-

other. Patriotic songs rang higher 

than the trees and red, white and 

blue colored the awnings on the 

whole block. As night fell, everyone 

gathered in the parking lot to watch 

the city fireworks ascend to what 

seemed to be just below the Little 

Dipper. It was grand. That was a 

typical July 4th celebration when I 

was a boy back in upstate New 

York. Independence Day celebra-

tions always left a deep impression 

on me. I loved my country and the 

people who made it possible. 

It wasn’t until later in life that I 

would discover the true signifi-

cance of those fireworks and back-

yard barbecues. How wonderful it 

was and is that we can gather to-

gether with family and friends to 

play, laugh, eat, sing and pray and 

have not so much as a thought that 

it should be forbidden. The essence 

of the United States of America is 

honestly reflected in the Day of In-

dependence and the Day of the 

Lord, July 4 & 5. That essence is 

family and worship. 

The freedom we should rightly cele-

brate is not so much the freedom to 

choose which condiment to put on 

our hotdogs, but the freedom to 

become what we are created to be. 

When God freed Israel from Egypt 

He first led them through the de-

sert to purify them of the idolatry 

they learned from their Egyptian 

masters, then He brought them to 

the Promised Land. In that land the 

Israelites were to prepare a proper 

setting for the eventual coming of 

the Messiah. From that paltry 

stretch of hills and rifts, the grace 

of the Holy Spirit was unleashed 

unto the world out of the pierced 

side of Jesus Christ. We Americans, 

unlike any other civilization in his-

tory, have the freedom to embrace 

that gift of the Holy Spirit and to 

pass it on to our children. That is 

what we celebrate on July 4th: that 

we are free to become children of 

God.  

Whenever anyone is baptized the 

Kingdom of God is planted within 

him and, like any seed, it needs the 

space, sunlight and nourishment to 

grow. America is the soil that pro-

vides the space for the Kingdom to 

grow within us, while the Church 

provides the nourishment. In other 

terms, the significance of July 4th 

is that it empowers us to be here on 

July 5, in the supernatural garden 

of the Church where we can wor-

ship the Father as He should be 

worshiped, free from fear and the 

shadow of death. 

One hundred, seventy-eight years 

ago, a Frenchmen named Alexis de 

Tocqueville visited the United 

States and wrote a book about 

American culture and politics titled 

Democracy in America. In the 

book Tocqueville wrote that "the 

religious atmosphere of the country 

was the first thing that struck me 

on arrival in the United States." 

Tocqueville rightly observed that 

American freedom and republican 

spirit were tied to religion. So much 

so did Tocqueville believe this that 

he could write: 

It should therefore be the unceas-

ing object of the legislators of de-

mocracies and of all the virtuous 

and enlightened men who live 

there to raise the souls of their fel-

low citizens and keep them lifted 

up towards heaven. It is necessary 

that all who feel an interest in the 

future destinies of democratic soci-

ety should unite, and that all 

should make joint and continual 

efforts to diffuse the love of the in-

finite, lofty aspirations, and a love 

of pleasures not of earth. If among 

the opinions of a democratic peo-

ple any of those pernicious theories 

exist which tend to inculcate that 

all perishes with the body, let men 

by whom such theories are pro-

fessed be marked as the natural 

foes of the whole people. 

Our freedom is not for licentious-

ness but for worship. We are free to 

become a Eucharistic people. That 

is a celebration worth having and a 

right worth fighting for.   

It should therefore be the 

unceasing object of the 

legislators of democracies 

and of all the virtuous and 

enlightened men who live 

there to raise the souls of 

their fellow citizens and 

keep them lifted up to-

wards heaven.  - Alexis de 

Tocqueville 
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Religious Freedom in 

America 

Msgr. Bernie Schmitz 

June 30, 2012 

“We hold these truths to be self-

evident, that all men are created 

equal, that they are endowed by 

their Creator with certain unalien-

able Rights, that among these are 

Life, Liberty and the pursuit of 

Happiness.” As I reflect on these 

words and consider recent events, 

it is clear that some have forgotten 

what our Founding Fathers knew – 

that God, who gave us life, gave us 

freedom.  

Our nation was founded by pil-

grims fleeing the religious persecu-

tion of King James I. Recognizing 

and protecting freedom of religion 

is a hallmark of our nation. The 

First Amendment of our Constitu-

tion states, “Congress shall make 

no law respecting an establishment 

of religion, or prohibiting the 

free exercise thereof.” As 

Catholics, we cannot limit the exer-

cise of our faith to the confines of 

our churches on Sunday. Because 

we live our faith, one in six patients 

in the U.S. is treated in a Catholic 

hospital. It is why the Church is the 

largest charitable organization in 

the world. It is why we bring our 

faith to the public square, honestly 

confronting sins such as abortion, 

civil unions, and the persecution of 

undocumented immigrants – even 

when this puts us at odds with our 

modern culture.  

Recently, there have been real and 

direct threats to our right to freely 

exercise our faith. We saw an as-

sault on religious freedom with the 

Obama administration’s ruling 

forcing employers, including reli-

gious affiliated organizations, to 

provide insurance coverage for con-

traceptives, sterilization and abor-

tion-causing drugs. We saw it again 

when the federal government 

ended a contract with the Catholic 

Migration and Refugee Services, an 

organization aiding victims of hu-

man trafficking – because the 

Catholic agency refused to provide 

referrals for abortion and contra-

ceptive services. We saw it yet 

again when Alabama threatened 

the Church’s ability to minister to 

undocumented immigrants. The 

trend is undeniable, and it is peril-

ous – to people of all faiths and to 

our nation. 

When the state restricts how we 

exercise our faith in the world 

around us, it denies a fundamental 

truth: God – not man – is the 

source of all freedom. Freedom of 

Religion is the foundation upon 

which our other fundamental Con-

stitutional rights are built. To exer-

cise our faith, we must be able to 

assemble freely; to speak freely; 

and to have a free press. If we ac-

cept that man can determine our 

fundamental freedom, then no 

one’s freedom (religious or non-

believer) is assured. If government 

grants us our freedom, then gov-

ernment can easily take freedom 

away.  

You may say, “Ok there are some 

bad laws, but that’s the nature of 

democracy. These laws won’t de-

stroy the faith inside my heart.” As 

Blessed Jerzy Popieluszko said, 

“[to] live in truth means to bear 

witness to it to the outside world at 

all times and in all situations. The 

truth is unchangeable.” While the 

truth is unchangeable, our actions 

are not. When we divorce our be-

liefs from our actions, it is our ac-

tions that dictate how we live. 

When we are prohibited from exer-

cising God’s truth in our actions, 

we may find ourselves denying that 

truth - to ourselves and to others.  

Recognizing the growing threat, the 

U.S. Conference of Catholic Bish-

ops (USCCB) called for a Fortnight 

for Freedom, a time of prayer and 

fasting for religious freedom. I 

strongly encourage you to visit the 

Bishops’ website www.usccb.org to 

learn more. I also urge you to say 

daily the USCCB’s prayer found on 

the next page. 
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“Congress shall make no law 

respecting an establishment of 

religion, or prohibiting the free 

exercise thereof.”  - First 

Amendment to the Constitu-

tion of the United States 



 

 
O GOD OUR CREATOR, 

 
from your provident hand we have received  

our right to life, liberty, and the pursuit of happiness. 

You have called us as your people and given us 

the right and the duty to worship you, the only true God, 

and your Son, Jesus Christ. 

Through the power and working of your Holy Spirit, 

you call us to live out our faith in the midst of the world, 

bringing the light and the saving truth of the Gospel 

to every corner of society. 

We ask you to bless us in our vigilance for the gift of religious liberty. 

Give us the strength of mind and heart 

to readily defend our freedoms when they are threatened; 

give us courage in making our voices heard 

on behalf of the rights of your Church 

and the freedom of conscience of all people of faith. 

Grant, we pray, O heavenly Father, 

a clear and united voice to all your sons and daughters 

gathered in your Church 

in this decisive hour in the history of our nation, 

so that, with every trial withstood 

and every danger overcome— 

for the sake of our children, our grandchildren, 

and all who come after us— 

this great land will always be “one nation, under God, 

indivisible, with liberty and justice for all.” 

We ask this through Christ our Lord. 

Amen. 
 
 
 
 
United States Conference of Catholic Bishops, Prayer for Religious Freedom 
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Freedom of Religion vs. 

Freedom of Worship 

Msgr. Bernie Schmitz 

March 18, 2012 

Over the last few weeks, I have 

shared with you the Church’s 

teachings on the importance of all 

Catholics expressing their faith in 

the public square. Whether it be 

voicing our grave concerns over the 

Obama administration’s recent de-

cision to force religious affiliated 

institutions to pay for contracep-

tives, sterilization and abortion 

causing drugs; advocating for the 

poor; or protecting human life; our 

faith calls us to be witnesses to 

Christ in all that we say and do. 

And as citizens of the United 

States, we are promised under the 

Constitution that we will have the 

freedom to profess our faith in our 

words and in our deeds.  

Recently, however, some have said 

that it is only one’s ‘freedom to 

worship’ that is protected. The dif-

ference between our Freedom of 

Religion and a ‘freedom to worship’ 

is great. Our Freedom of Religion 

protects the freedom of religious 

groups not only to worship, but ac-

tually to demonstrate their faith 

through their actions. For Catholics 

this means, among other things, 

serving the poor, caring for the 

sick, protecting the unborn and 

educating our youth. A ‘freedom to 

worship’ only protects a person’s 

thoughts – it does not protect the 

right to put those thoughts into ac-

tion. 

The protection of our Freedom of 

Religion is important for all Ameri-

cans, including non-religious 

Americans. The common good of 

our nation rests on ensuring that 

all have the freedom to achieve per-

fection. Now, depending upon who 

you ask, the answer to how one 

achieves perfection will be differ-

ent. For many, perfection is 

achieved through religion and their 

faith. For Catholics, perfection is 

found in the word of God. We are 

given by God the gifts of reason and 

a free will. And with these gifts 

comes the responsibility that we 

use our intellect and free will to 

seek the truth that comes from God 

alone. Through prayer, thoughtful 

study of the scriptures and celebra-

tion of the sacraments, God’s truth 

is revealed to us. As so beautifully 

described by Zechariah in Luke’s 

Gospel, God’s truth will be revealed 

to us as “the daybreak from on high 

[and] will visit us to shine on those 

who sit in darkness and death’s 

shadow, to guide our feet into the 

path of peace.” (Luke 1:78-79). 

As we journey into the path of 

peace, we are compelled to follow 

the truth that God has made known 

to us, which for Catholics means a 

call to order our lives so that God 

alone is our focus. When God is the 

focus of our lives we will naturally 

respect and work for the dignity of 

all humans. But to live the truth 

that God has made known to us re-

quires not only that we praise and 

worship God, but that we carry out 

the ministries that Jesus entrusted 

to the Church. Feeding and cloth-

ing the poor; caring for the sick and 

marginalized; welcoming the 

stranger in our midst – it is the 

charity that the Church and its 

faithful carry out in the world that 

is the manifestation of God’s love 

for all of us.  

These works of God’s love are not 

‘optional’ for Christians. As Jesus 

tells us in today’s Gospel “whoever 

lives the truth comes to the light, so 

that his works may be clearly seen 

as done in God.” (John 3:21). Our 

call to perfection can only be real-

ized once we fully embrace God’s 

love for us, and with it will come 

the freedom to do God’s work on 

earth. That is why protecting our 

constitutional right to practice our 

Catholic faith – in both word and 

deed - is so important for religious 

and non-religious alike. Without 

Freedom of Religion, no one can be 

assured that they may live their 

lives in accordance with their con-

sciences.   

 

 

“Whoever lives the truth 

comes to the light, so that 

his works may be clearly 

seen as done in God.”  -  

John 3:21 



The President’s HHS 

Mandate 

Fr. Michael Warren, OMV 

April 2012 

A young man once wrote the fol-

lowing from his jail cell, incarcer-

ated for his convictions. 

How can you advocate breaking 

some laws and obeying others? 

The answer lies in the fact that 

there are two types of laws: just 

and unjust. I would be the first to 

advocate obeying just laws. One 

has not only a legal but a moral 

responsibility to obey just laws. 

Conversely, one has a moral re-

sponsibility to disobey unjust laws. 

I would agree with St. Augustine 

that "an unjust law is no law at 

all." 

Now, what is the difference be-

tween the two? How does one de-

termine whether a law is just or 

unjust? A just law is a man made 

code that squares with the moral 

law or the law of God. An unjust 

law is a code that is out of har-

mony with the moral law. To put it 

in the terms of St. Thomas Aqui-

nas: An unjust law is a human law 

that is not rooted in eternal law 

and natural law. 

The young man was Martin Luther 

King, Jr. writing what has become 

known as the Letter from a Bir-

mingham Jail. The Federal govern-

ment recognizes the achievements 

of Dr. King and memorializes him 

with a national holiday, which im-

plies that his methods are also rec-

ognized as worthy of esteem. Dr. 

King’s method was to appeal to a 

higher standard than the state. The 

civil rights movement was the fruit 

of religious conviction drawn from 

a tradition much older and deeper 

than our own national traditions 

and statutes.  

The President’s recent Health and 

Human Services Mandate that reli-

gious institutions, such as schools 

and hospitals, must pay for em-

ployees to obtain contraception, 

abortifacient drugs and steriliza-

tions, all things held in repugnance 

to the consciences of well-formed 

Catholics and like-minded people 

of faith, is an attempt to deny the 

right of religious institutions and 

entrepreneurs to practice their faith 

within their own organizations and 

therefore to deny that there is any 

higher standard than what the gov-

ernment establishes as right and 

good. This mandate is no different 

than the segregation laws that Dr. 

King found to be in clear opposi-

tion to the eternal law of God. The 

power grab of the Administration is 

a clear threat to the First Amend-

ment right of freedom to practice 

one’s religion. 

The Administration claims that it 

has made a generous gesture to-

ward religion by exempting 

churches, synagogues and mosques 

from the mandate; in so doing, it 

has made the unprecedented step 

of re-defining religion. Under this 

definition the freedom to practice 

religion strictly concerns attending 

worship services and excludes the 

capacity of individuals and institu-

tions to practice their faith in daily 

life and operations. As it was for 

Dr. King, many of the institutions 

in our country that provide medical 

treatment, education and other 

forms of charity, are motivated by 

religious conviction. Without con-

sciences formed by religious tradi-

tion, these institutions would never 

have existed in the first place. It is 

therefore unlikely that mandates 

restricting religious conviction 

from being practiced in daily life 

will serve to increase medical cov-

erage for poor women; rather, it is 

more likely that individuals and 

institutions of religious conviction 

will be excluded from participation 

in social services and entrepreneu-

rial activities. This assault on the 

freedom to practice one’s faith not 

only threatens our First Amend-

ment rights but equally endangers 

those social services most sought 

after by the government. Catholics 

have a duty to oppose by all holy 

means necessary these mandates 

which would reduce the Church 

from a mission to proclaim the gos-

pel in all she does to a mere agent 

of social services.  

 

 

“A just law is a man made 

code that squares with the 

moral law or the law of 

God. An unjust law is a 

code that is out of har-

mony with the moral law. 

" - Dr. Martin Luther 

King 
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The President’s HHS Man-

date 

Msgr. Bernie Schmitz 

February 17, 2012 

Last month the Obama administra-

tion, through the U.S. Department 

of Health and Human Services 

(HHS), announced a rule that 

forces all religious-affiliated organi-

zations, including Catholic hospi-

tals, schools, and charities, to pro-

vide insurance coverage for free 

contraceptives, sterilization and 

abortion causing drugs. HHS mis-

takenly claims that requiring 

Catholic organizations to pay for 

these drugs is necessary to provide 

women with preventive health care. 

Make no mistake, the HHS man-

date is not about health care; it is 

about the administration imposing 

its will on Catholic organizations – 

forcing these organizations and 

their employees to violate their 

consciences. Catholic-affiliated or-

ganizations that do not comply with 

the mandate will be fined, and 

these fines may be so large that 

some will be forced to shut down. 

At its core, the HHS’ ruling means 

that if the Church is to continue to 

feed the poor, care for the sick, and 

educate our youth, that we can no 

longer do so as Catholics. 

Before we can fully understand why 

the HHS mandate is unconstitu-

tional, it is important to under-

stand the Church’s teachings on the 

use of contraception and abortion. 

As we know, all human life is sa-

cred and “from its very inception it 

reveals the creating hand of God.” 

Pope John XXIII, Mater et Magis-

tra. As explained by Pope Paul VI 

in his encyclical letter Humanae 

Vitae, efforts to prevent the trans-

mission of human life or to destroy 

life once created frustrates God’s 

design, and is at odds with the na-

ture of man and woman to generate 

new life. It is God who is the author 

of all life. Preventing the develop-

ment of human life through contra-

ception or abortion is a sin against 

God and humanity. 

So why should all Americans, in-

cluding Catholics, be concerned 

about the HHS mandate? Since its 

founding, our nation has unequivo-

cally stood for the freedom of relig-

ion. This freedom, which is clearly 

set forth in the First Amendment of 

our Constitution, prevents the gov-

ernment from passing laws that tell 

citizens whether their religious be-

liefs are right or wrong and what 

they should believe. The HHS man-

date tells those that work at 

schools, hospitals, homeless shel-

ters or any other Catholic-affiliated 

organization, that they must reject 

the Church’s teaching and comply 

with the administration’s opinion 

that contraceptives are ‘ok.’ The 

mandate forces employees at these 

organizations who believe in the 

Catholic teaching, to violate their 

conscience and speak not with the 

voice of God, but with the voice of 

the federal government. This is un-

constitutional - a violation of our 

freedom of religion. 

Late last week, the Obama admini-

stration announced an 

‘accommodation’ for religious-

affiliated organizations. The White 

House is now saying that religious-

affiliated organizations may offer a 

health plan without these services, 

but the insurance company must, 

in turn, agree to add the services 

free of charge. This is not an 

‘accommodation.’ The HHS man-

date continues to require the cover-

age of objectionable services – only 

by a slightly different means. Fur-

ther, the notion that an insurance 

company would simply agree to 

provide any services “free of 

charge” is unrealistic. The revised 

mandate also fails to recognize that 

many Catholic institutions are self-

insured, and therefore there re-

mains a question as to whether 

these organizations must pay di-

rectly for these objectionable ser-

vices. This ‘accommodation’ con-

tinues to force Catholics to violate 

their conscience, ignore that all hu-

man life begins at conception and 

instead adopt the federal govern-

ment’s opinion on contraception 

and abortion. 

I ask all of you to prayerfully reflect 

At its core, the HHS’ rul-

ing means that if the 

Church is to continue to 

feed the poor, care for the 

sick, and educate our 

youth, that we can no 

longer do so as Catholics. 



on this issue and to read Pope Paul 

VI’s encyclical letter, Humanae Vi-

tae, to learn more about Catholic 

teaching on the issue of human life. 

Additionally, please consider con-

tacting your representatives in 

Congress and urging them to sup-

port the Respect for Rights of Con-

science Act (H.R. 1179, S. 1467). 

Visit the United States Conference 

of Catholic Bishop’s website, 

www.usccb.org for information on 

how to contact your U.S. Senators 

and Representative. It will take 

only a few minutes. 
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Protecting Innocent Life 

Msgr. Bernie Schmitz 

August 2012 

“In keeping silent about evil, in 

burying it so deep within us that no 

sign of it appears on the surface, we 

are implanting it, and it will rise up 

a thousand fold in the future.” 

Aleksandr I. Solzhenitsyn, The Gu-

lag Archipelago 

When Aleksandr Solzhenitsyn 

wrote these words in 1973, he was 

referring to the atrocities and 

crimes against humanity that were 

all too common in the Soviet Un-

ion. He lamented future genera-

tions were “growing up indifferent” 

convinced that the sinful acts they 

saw were the norm. Solzhenitsyn’s 

message is as relevant to us today 

as it was then. Today we face a per-

verse reality: in the name of human 

freedom we have enshrined in law 

the “right” to take innocent life 

through abortion.  

Since abortion was legalized in 

1973 by the U.S. Supreme Court in 

Roe v. Wade, many Americans 

have become convinced of the erro-

neous claim that abortion is an ex-

ercise of freedom, a means by 

which to reduce poverty – the list 

of fallacies in support of abortion is 

endless. We have become immune 

to the reality that abortion is the 

killing of innocent human life. We 

must be truthful with ourselves - no 

law that grants the right of one per-

son to take the innocent life of an-

other can ever preserve or advance 

freedom. Quite the opposite. When 

the fundamental right to life for 

some is denied, life given to us by 

God our creator, the freedom of all 

is gravely imperiled.  

The threat that abortion poses to all 

life is not hyperbole. In February 

2012, the Journal of Medical Ethics 

published an article written by two 

professors of medical ethics enti-

tled “After-birth abortion: Why 

should the baby live?” In their arti-

cle, the professors argue that babies 

are the equivalent of a fetus, and 

while both are human beings, 

“neither is a ‘person’ in the sense of 

‘subject of a moral right to life.’” So 

the professors argue, killing a baby 

after birth is acceptable. The chill-

ing reality about the professors’ ar-

gument is that it is not illogical if 

we accept the killing of an unborn 

child. As the professors affirm, the 

unborn child is a human being, so 

if it is alright to kill an unborn child 

why wouldn’t it be acceptable to kill 

a human after birth? 

Dietrich Bonhoeffer, a Lutheran 

pastor who the Nazi’s executed in 

1945 for his resistance to Hitler 

said, “Silence in the face of evil is 

itself evil: God will not hold us 

guiltless. Not to speak is to speak. 

Not to act is to act.”  When we say 

that abortion is wrong but it’s the 

individual’s right to make that deci-

sion, we are suppressing the truth 

that human life begins at concep-

tion and cannot be destroyed no 

matter the reason. To be sure, most 

women who have abortions do not 

do so blithely. Some are faced with 

what appear to be insurmountable 

obstacles to raising a child – pov-

erty, abusive homes, no support 

from the father etc. As Christians, 

not only must we defend life but we 

must be a resource of life to women 

who see abortion as the only 

‘solution.’  

We must also welcome women in 

our communities who have suffered 

the tragedy of abortion and are 

seeking healing through God. For 

those of you, women and men, who 

have suffered the tragedy of abor-

tion I urge you to visit Rachel’s 

Vineyard, 

www.rachelsvineyard.org, to learn 

of the healing that can come from 

God. I also urge all of you to visit 

www.gabrielhousedenver.org, to 

learn how you can provide support 

to pregnant mothers and their un-

born babies. 
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The Gift of Life 

Fr. Michael Warren, OMV 

October 30, 2011 

Certainly one of the most painful 

moments for a family to face is the 

news of an abnormal pregnancy. 

Various scenarios exist where a pre

-born baby develops a severe ab-

normality, or that the mother’s life 

becomes endangered due to the 

abnormalities. Painful as they are, 

these moments—though never 

sought nor desired—are important 

opportunities to build the kingdom 

of love over the kingdom of despair. 

Often, abnormal pregnancies in-

volve a decision regarding the in-

ducement of labor, prior to the 

baby’s delivery date. Once a pre-

born baby is  twenty-three weeks 

old there is a possibility that he 

could survive induced labor. Prior 

to viability there is no possibility of 

a child surviving early inducement 

because the lungs are not devel-

oped enough to breath air.   

Cases of abnormal pregnancy in-

volving a pre-viable baby require 

careful discernment in the light of 

God’s love. A situation may arise 

where the presence of some patho-

logical condition threatens the life 

of the mother. Some forms of se-

vere infection caused by abnormal-

ity in the pregnancy could legiti-

mately threaten a mother’s life. It is 

vital for the doctors to determine 

that a potentially lethal infection is 

actually present before a decision is 

made concerning early inducement 

of labor. The mere possibility of a 

pathology threatening to the 

mother is not sufficient for the in-

ducement of labor for a pre-viable 

baby.  

Doctors must always seek alterna-

tives to an early labor that they 

know will lead to the loss of the 

child’s life. Only in those cases 

where no alternative exists can they 

take the action of early labor.   

There is a principle of moral rea-

soning that should be known and 

applied in circumstances when we 

know a good action may have some 

bad consequences. The principle is 

double-effect. In the performance 

of some good action we may have 

to tolerate a lesser evil. In the case 

of an abnormal pregnancy when a 

mother’s life is truly threatened by 

the actual presence of a pathology, 

the good action of saving the 

mother’s life has the unintended 

consequence of an early induce-

ment of labor that results in the 

loss of the child. This is not an 

abortion, which is the direct killing 

of a child. Pre-viable inducement of 

labor is a delivery that will end with 

the death of the child but it is nei-

ther direct nor intended. So, for 

double-effect to apply in the case of 

an abnormal pregnancy requiring 

early inducement of labor there are 

certain conditions to meet: 1. The 

intended act must be good; in this 

case, saving the life of the mother.  

2. The bad effect, namely, the loss 

of the child due to early labor, is 

never intended but merely toler-

ated.  3. The mother’s life cannot be 

saved through the death of the 

child but must come through the 

treatment of the pathology.  4. It 

must be an act that really does save 

the life of the mother and not just 

be the prevention of emotional dis-

tress. 

The emotional toil is great on a 

family that knows their pre-born 

child is suffering from a defect that 

is highly likely to take his life. 

Mothers are often encouraged to 

induce labor in these cases because, 

it is reasoned, the child is likely to 

die anyway and it is burdensome 

physically and emotionally to carry 

a child to term that will probably 

die. This is where the opportunity 

to advance the kingdom of love is 

greatest. We must remember al-

ways that every human life is pre-

cious and has come into existence 

because God has loved them so. 

Even those children destined for a 

short life have the dignity of being 

made in the image of God and 

therefore possess the right to life 

until it naturally ceases. Surely, the 

toll on a mother in this situation is 

heavy, but the child given to her by 

God is a gift helping her to grow in 

the love necessary to live a life of 

sacrifice for one’s neighbor; a gift to 

be treasured until it’s time to return 

it in God’s plan.  

We must remember al-

ways that every human life 

is precious and has come 

into existence because 

God has loved them so.   
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Scientific Research - The 

Truth 

Msgr. Bernie Schmitz 

June 10, 2012 

Over the course of the last few 

months I have taken the opportu-

nity to write to you regarding the 

Church’s teachings on important 

and timely issues. My purpose in 

writing these letters is to provide us 

all with a better understanding of 

the fundamental Catholic teaching 

on life issues. At the core of the 

Church’s teachings on life is the 

recognition and profession that all 

life comes from God and that we 

are not the owners of life but the 

stewards of God’s gift of life. I rec-

ognize that our world can be com-

plex and we are presented with 

situations in which we may find it 

difficult to recognize or understand 

exactly what it means to act in ac-

cordance with our belief that God 

alone is the giver of life. One such 

complex issue is whether it is ac-

ceptable to conduct embryonic 

stem cell research. 

Stem cells, which exist in embryos 

and adults, are sometimes referred 

to as the “master cells.” Unlike 

other cells, stem cells have the po-

tential to develop into new tissue, 

holding the possibility to regener-

ate damaged tissues and organs.1 

When adult stem cells are used in 

research no adult life is destroyed, 

but that is not the case with embry-

onic stem cells. Embryonic stem 

cells are taken from eggs that have 

been fertilized in vitro. To remove 

stem cells from an embryo requires 

the destruction of that embryo – 

the destruction of life.  

Many argue that the embryonic life 

that is being destroyed is just a 

mere collection of cells and not 

really a ‘person.’ This argument is 

false. There is in fact consensus 

among members of the interna-

tional scientific community recog-

nizing embryos to be “biologically 

human beings beginning at fertili-

zation.” Moreover, “the claim that 

an early human embryo becomes a 

human being only after 14 days or 

implantation in the womb is [ ] a 

scientific myth.”2 Id. Clearly, not 

only the Catholic Church, but mem-

bers of the scientific community 

attest to the truth that an embryo is 

a human life. When we allow this 

truth to be ignored, and reduce life 

to nothing more than just a collec-

tion of cells we deny our own hu-

manity and importantly the su-

preme role of God in the creation of 

all life.  

So where does this leave us? The 

Catholic Church vigorously sup-

ports adult stem cell research. 

Adult stem cell research has re-

sulted in over 75 successful clinical 

therapies for diseases, including 

many forms of cancer, cardiovascu-

lar disease, and stroke damage, to 

name only a few. Scientists are ex-

cited about other promising thera-

pies that adult stem cells may pro-

duce. On the other hand, in over 30 

years of testing, embryonic stem 

cell research has not produced 

one medical treatment or cure.  

Medical research has and continues 

to bring us all life saving treat-

ments that do much to protect and 

promote the dignity of life. But sci-

ence cannot be pursued at the ex-

pense of our faith and the truth 

that God alone is the giver of life. 

Blessed John Paul II remarked, 

“only the act in conformity with the 

good can be a path that leads to 

life.” Veritatis Splendor. God 

teaches us what is good. When pur-

When pursued in accord 

with God's loving teach-

ings, science will succeed 

in advancing human dig-

nity without sacrificing 

human life. 

 

1Stem Cell Basics, The National Institutes of Health, http://stemcells.nih.gov/info/basics/basics1.asp. 
2The Center for Bioethics and Human Dignity, http://cbhd.org/stem-cell-research/position-statement  



sued in accord with God's loving 

teachings, science will succeed in 

advancing human dignity without 

sacrificing human life. 

To learn more about stem cell re-

search and the Church’s support of 

adult stem cell research, I encour-

age you to visit the U.S. Council of 

Bishops’ website, www.usccb.org 

and The National Catholic Bio-

ethics Center, www.ncbcenter.org. 

Finally, I pray this and my previous 

letters on the Church’s teachings on 

life issues have proven helpful. I 

encourage you to prayerfully reflect 

on the Church’s teachings on these 

important issues. 

  

Beginning of Life Page 23 



Beginnings   

Fr. Michael Warren, OMV 

October 30, 2010 

Recently, stem cells have reap-

peared in the forefront of national 

consciousness and debate due to a 

court decision upholding the pro-

tection of embryos from destruc-

tion.  Stem cells are undifferenti-

ated, which means they are not yet 

any particular type of cell, such as a 

bone marrow cell. Because they are 

undifferentiated, they have the po-

tential of becoming any type of cell 

the body requires. Hence, they have 

great potential for medical research 

if certain conditions are right; they 

may be induced to become any kind 

of particular cell needed by the 

body. Naturally, the public has 

great hope that stem cells can be 

used to cure innumerable human 

ailments.   

There is more than one source for 

stem cells, but the one source 

which is seemingly the most popu-

lar with researchers is the human 

embryo. To obtain stem cells from 

a human embryo requires the de-

struction of the embryo, and that is 

the crux of the matter. A human 

embryo is a human being; there-

fore, the destruction of an embryo 

is the direct killing of a human be-

ing. That is why the Church must 

oppose embryonic stem cell re-

search even as it approves and pro-

motes stem cell research from 

other sources. The fundamental 

question is: When does a human 

person begin to exist? If an embryo 

is a human person, then its direct 

destruction is murder and cannot 

be tolerated. 

We should recall very basic biology, 

which confirms that a person’s en-

tire genetic code is present at the 

moment of fertilization. The only 

two things a zygote (stage one in 

human development) needs to de-

velop into what we all recognize as 

a human being, is time and nutri-

ents. We do not have the same size 

and shape as middle-aged adults as 

we do when we are teenagers, nor 

do we have the same size and shape 

as teenagers that we have as in-

fants. Each of those periods is a 

particular stage in human develop-

ment, and so is the embryonic 

stage. We protect persons at all of 

the other stages of life, why should 

we not protect them at the earliest 

and most vulnerable of stages?  

It’s helpful to keep in mind that 

every single one of us was an em-

bryo at one point. It is easy to think 

that a silent embryo should not 

take precedence over a sick adult, 

but what if YOU were that embryo? 

Yes, embryos are silent, so like any 

defenseless person they require the 

advocacy of those who are not si-

lent.   

It is easy to ignore embryos and 

pretend that their destruction is of 

no great concern because they can-

not protest, they cannot campaign 

and they cannot make political con-

tributions. It is even easier to listen 

to celebrities passionately promote 

the cause of embryonic stem cell 

research and to feel compassion for 

those who desperately wait for 

cures.  But matters of life and death 

cannot be reduced to feelings  

alone; we are required to think, to 

make use of zetetic processes to 

ensure that we are promoting hu-

man life to the full. There is no seri-

ous argument in either philosophy 

or biology that supports the idea 

that an embryo is not a human per-

son. It is our duty, then, to inter-

vene and do what we can to pre-

serve those lives. That principally 

means at the ballot box.  
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The Problem of In Vitro 

Fertilization 

Msgr. Bernie Schmitz 

June 24, 2012 

We have all witnessed the incredi-

ble joy that comes with the birth of 

a child. In the Gospel account of 

the birth of John the Baptist, we 

share in Elizabeth and Zechariah’s 

great joy for the miracle of life that 

God bestowed upon the couple. 

Like some couples today, Elizabeth 

and Zechariah had been unable to 

conceive a child. Today, we enjoy 

modern medical advancements that 

have done much to bring relief to 

couples unable to conceive. How-

ever, some of these advancements 

seek not to aid in the fulfillment of 

God’s creative force but instead dis-

place God’s supreme role in creat-

ing life.  

In vitro fertilization (IVF) is a term 

commonly used to describe artifi-

cial means to create human life. 

The most common form of IVF in-

volves the combining of eggs and 

sperm in a laboratory to create 

multiple embryos for implantation 

in the mother’s womb. These em-

bryos are human life, imbued with 

the same dignity and value that we 

all receive from God. And when 

these embryos are destroyed, 

whether it is because the embryos 

had a medical defect or weren’t 

needed, it is a human life that is 

destroyed. For those children who 

survive, they have a higher rate of 

birth defects than children natu-

rally conceived. Women who un-

dergo IVF treatment also experi-

ence higher rates of certain types of 

cancers. And with all of the risk as-

sociated with IVF, there is no guar-

antee that a couple will conceive. 

The U.S. Center for Disease Control 

reports that for women between the 

ages of 35-37, the IVF success rate 

is only 38%, and that number only 

gets smaller with age.   

But still the question may remain, 

what is really so wrong with IVF as 

long as it gives a couple the beauti-

ful gift of life? The harm is clear. 

When humans design when and 

how human life is to be manufac-

tured we seek to elevate ourselves 

above God. Life is not something to 

be “manufactured”; life is created 

in union with God. When we manu-

facture life, we reduce life to being 

no more than a group of cells that 

we can manipulate to achieve our 

ideals of what a human should be. 

It is therefore not surprising that 

some parents will pay tens of thou-

sands of dollars for eggs or sperm 

“donated” by Ivy League graduates 

in the hopes that their child will 

enjoy a higher intelligence. A child 

is not a car – something to upgrade 

if we just spend the money. When 

we seek to design life we turn it into 

a mere commodity, denying the 

unique dignity and inalienable 

value that all humans are given by 

God. 

Some may say the Church’s teach-

ing on IVF is uncaring, ignoring the 

pain experienced by couples unable 

to conceive. This couldn’t be fur-

ther from the truth. Through the 

gift of God’s love for us all, the 

Church works to bring healing to 

couples who are unable to conceive. 

Further, the Church teaches that 

medical technology can be used to 

assist couples in conceiving so long 

as technology is not substituted for 

the marriage act; human life is re-

spected and not destroyed; and the 

creation of life occurs within the 

sacrament of marriage. 

Each of us is blessed with the great 

and specific vocation to collaborate 

in the creative work of God. It is 

God, the author of all life, who at 

conception “formed [our] inmost 

being.” (Psalm 139). Let us then 

seek advancements in medicine 

that defend and aid the Lord in 

creation, not those that destroy the 

dignity or creation of life. 

When humans design 

when and how human life 

is to be manufactured we 

seek to elevate ourselves 

above God.  
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Transfiguration 

Fr. Michael Warren, OMV 

March 20, 2011 

Fertility was of prime importance 

to the people of the Old Testament. 

We see in the first reading (Genesis 

12:1-4) that God sent Abraham to-

ward the Promised Land, a land 

flowing with milk and honey, a land 

of abundance. There Abraham 

would become a great nation and 

the people of Israel could flourish 

and be nourished by God. In the 

Promised Land the Israelites not 

only could find an abundant har-

vest but a space of their own where 

they would be free to increase their 

numbers and become a mighty na-

tion, free from Egypt where their 

population was limited by decree. 

Upon their arrival in the Promised 

Land, the Israelites discovered the 

occupants of the land also consid-

ered fertility a religious matter. The 

Canaanites had a god named Baal, 

the god of fertility. They turned to 

Baal to ask for the blessing of a 

bountiful harvest and a large com-

munity. But the rituals of the Ca-

naanites were an abomination be-

fore Yahweh. The Canaanites had 

temples and shrines to Baal where 

they would perform unspeakable 

acts in the name of Baal to convince 

him to bless their land and their 

families with fertility. The need for 

a fertile community led to the ma-

nipulation of the women who cared 

for the shrines as they performed 

grossly impure acts. When the Isra-

elites came into the land ,Yahweh 

demanded absolute purity and re-

nunciation of the practices of the 

Canaanites. Israel was to entrust 

themselves to God without at-

tempting to manipulate any person 

in their community but by relying 

on the goodness of God to provide 

for them from the land. 

To counter the abominable rituals 

of the Canaanites, Israel celebrated 

a very important feast each year: 

the feast of Tabernacles. This feast 

had three elements: 1. At the time 

of the harvest the people would 

celebrate and praise God for the 

abundance with which He provided 

them.  2. The people would erect 

little huts or tents or tabernacles on 

the rooftops of their homes, around 

the temple in Jerusalem, and in 

their fields as a reminder to them 

that they once dwelt in tents while 

wandering in the desert. The desert 

is not fertile, yet God had provided 

for them during their sojourn and 

He would continue to do so now 

that they had a land of their own. 3. 

The people were awaiting a mes-

siah who would come to them and 

usher in the time of definitive secu-

rity and nourishment. Israel looked 

forward to the day when they 

would tabernacle safely in the pres-

ence of the messiah who would 

make God’s care for the people a 

permanent fixture. 

This is the background for under-

standing why Peter erected three 

tents on the mount of Transfigura-

tion (Matthew 17:1-9). Peter is pro-

claiming that Jesus is the messiah, 

that the feast of tabernacles is be-

ing fulfilled. The time of resting se-

curely in the presence of God’s 

messiah has come and the glory of 

that presence shines forth from the 

body of Jesus as He is transfigured. 

In His transfiguration Christ dem-

onstrates the glory that awaits all 

human persons who dwell in the 

presence of God’s messiah. The 

glory of God is destined to shine 

forth from all human persons as a 

sign of the great dignity each of us 

has in Christ. That glory comes to 

us through the sacraments, which 

provide contact with Christ’s glori-

ous body.   

One of those glorious sacraments is 

of course marriage. In Christian 

marriage a husband and wife en-

counter each other face to face and 

share the magnificent glory of God 

between them in their life of inti-

macy. The great sign of the glory 

exchanged between them is a child, 

the most natural sign of the love 

between husband and wife and the 

sign of God’s abundance and bless-

ing.  

One of the most traumatic experi-

ences for a couple is when they 

must face infertility. When the de-

sire for children is stunted due to 

infertility, a husband and wife can 

easily feel as if they are not under 

the protection of the Messiah. But 

like ancient times we still confront 

the temptation of fertility cults that 

exploit the trauma of infertility and 

disrupt the intimacy of husband 

and wife. Today’s fertility cults exist 

But like ancient times we 

still confront the tempta-

tion of fertility cults that 

exploit the trauma of in-

fertility and disrupt the 

intimacy of husband and 

wife.  



in the form of in vitro fertilization, 

turning children into products in-

stead of blessings. In vitro removes 

children from the intimacy of a 

marital embrace and places them in 

a petri dish. But children deserve to 

come forth from the loving em-

brace of their parents not from the 

skill of a lab technician. 

Fortunately there is a good solution 

to infertility that does not disrupt 

the intimate marital embrace. 

NaPro technology is a fertility 

treatment specifically designed by 

Dr. Thomas Hilgers to heal infertil-

ity. In vitro fertilization does noth-

ing to address infertility; it simply 

overrides the reproductive system 

to produce results that are at best 

35% successful. In addition, in vitro 

always produces more than one 

embryo, which means the embryos 

that are not implanted in the womb 

will be either frozen or destroyed. 

NaPro technology actually treats 

the underlying infertility, thus sup-

porting the natural embrace of 

married couples and God’s design 

for achieving abundance. 

NaPro technology is cheaper than 

in vitro fertilization and has been 

proven to be up to three times as 

effective. Because it is faithful to 

God’s design of marriage, NaPro 

technology works to allow couples 

to live in the abundance provided 

by the Messiah. 

We do live in the time of the Mes-

siah, and He continues to provide 

for us in the glory shining forth 

from His body reaching us through 

His holy sacraments. In the marital 

embrace, that glory shines through 

in the life of a child; a life brought 

forth in love. 
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Our Respect for Women 

Msgr. Bernie Schmitz 

March 25, 2012 

As we hear in today's first reading, 

the Lord places within each of us 

His law, writing it upon our hearts.  

(Jeremiah 31:31-34.) Our Blessed 

Mother is the model of one who 

had the law written on her heart 

and lived with great freedom. God’s 

New Covenant, fulfilled in the 

Cross and the Resurrection of Je-

sus, began with Mary and her ‘yes’ 

to God. The Annunciation, which 

we celebrate on Monday, March 29, 

is the ultimate example of how, 

through sacrifice, we are united 

with God. When Mary accepted 

God’s call to be the Mother of Je-

sus, she made a supreme sacrifice 

and gift of herself to God.  Mary 

shows us that women are blessed 

with a unique calling to mother-

hood, which is realized not only as 

mothers but also in the caring and 

concern that women offer to all 

around them. 

Lately, we have heard much talk 

about a “war on women.” Nothing 

could be further from the truth. 

The Church celebrates the ‘genius 

of woman’, not only in the vital role 

of motherhood, but also in the 

many contributions of women 

throughout history. The Saints, 

Catherine of Siena, Teresa of Avila, 

and Therese of Lisieux are recog-

nized as Doctors of the Church. 

More recently, we look to the ex-

traordinary works of Saints Eliza-

beth Ann Seton and Edith Stein, 

Blessed Mother Teresa, and count-

less women – in our community 

and throughout the world - for the 

quiet yet powerful contributions 

they make in the course of their 

daily lives.  

The Church has long understood 

that whenever women are margin-

alized, all of society is poorer. And 

sadly, it is our society that often 

demeans or lessens the extraordi-

nary dignity of women. We see it 

clearly in the exploitation of 

women through prostitution and 

pornography, and sometimes not 

so clearly in abortion. For some, 

motherhood is  considered a bur-

den, forcing women ‘to give up 

their freedom,’ with abortion as the 

‘solution.’ Make no mistake; life 

and motherhood are not burdens, 

but supreme gifts from God. Abor-

tion and the prevention of human 

life do not offer women, or men, 

true freedom. True freedom comes 

from sacrificing oneself completely 

for others in Christ, and ultimately 

brings with it union with God. 

Through the calling of motherhood, 

women are offered the extraordi-

nary gift of freedom that comes 

with sacrificing oneself for another.  

God calls us all to be servants – to 

live not for ourselves but to serve 

God and our fellow man. As Jesus 

teaches us in today’s Gospel 

“whoever loves his life loses it, and 

whoever hates his life in this world 

will preserve it for eternal life. 

Whoever serves me must follow 

me, and where I am, there also will 

my servant be. The Father will 

honor whoever serves me.” (John 

12:25-26). Each of us, women and 

men, realize our fulfillment and 

God’s love when we give ourselves 

to others in Christ. Just as Jesus 

gave Himself so that we may have 

life eternal, so too are we called to 

give of ourselves so that we and 

others may know God’s love.  

Let us all ask God to teach us to be 

obedient and humble as Mary is so 

that we may know God’s love and 

seek to exist not for ourselves but 

for God. 

The Church has long un-

derstood that whenever 

women are marginalized, 

all of society is poorer.  
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Mother’s Day 

Fr. Michael Warren, OMV 

May 13, 2012 

What must Mary have felt as she 

heard from the mouth of Peter, 

John, James and the other Apos-

tles the words spoken at the Last 

Supper: “This is my body which is 

given for you” (Lk 22:19)? The 

body given up for us and made 

present under sacramental signs 

was the same body which she had 

conceived in her womb! For Mary, 

receiving the Eucharist must have 

somehow meant welcoming once 

more into her womb that heart 

which had beat in unison with hers 

and reliving what she had experi-

enced at the foot of the Cross. 

(John Paul II, Ecclesia de eucharis-

tia, #56) 

The tradition of tenderly celebrat-

ing Blessed Mary and all mothers 

in the month of May is a venerable 

tradition that is a testament to 

those women who know what it 

means to suffer for others. Indeed 

we can and ought to say that the 

mothers we celebrate in May reflect 

a particular kind of Eucharistic liv-

ing. In the Eucharist we celebrate 

the “yes” of Christ to His Father 

and to us. This “yes” of Jesus to His 

Father was a yes that made its way 

into His very flesh through the 

wounds of crucifixion.  For mothers 

too, their yes to God and to their 

husbands is not confined to a mar-

riage license, but takes flesh in 

them as their bodies change and 

adapt to the presence of new life.   

It isn’t accidental that women were 

the first witnesses of the resurrec-

tion as they were prepared to ac-

cept a messiah who had to suffer 

for others because that message of 

suffering-for-others is written into 

the very fabric of their being and 

their bodies. As Jesus lay in the 

tomb, the holy women were atten-

tive to His very person. This is why 

they were so adamant about visit-

ing so early in the morning. Atten-

tiveness to others is the physical 

pattern of their lives; attentiveness 

to the person. Christ had to suffer 

for us, and women, especially 

mothers, know what it is to un-

dergo great trial and suffering, all 

for the sake of one person. 

In the Most Holy Eucharist Christ 

fully reveals what it means to love: 

“This is my body which will be 

given up for you.” Christ’s life was 

for others, for His Father and for 

us. We witness in a mother another 

superb path of life lived for others. 

So, motherhood is a profoundly 

Eucharistic way of life. Within their 

bodies women have a space that 

provides no benefit to them at all: 

the womb. It is a space completely 

reserved for others, namely, the 

child. Being for others is part of 

what defines a woman. We should 

pause to appreciate mothers on this 

day; we should rejoice at the sign 

they give us in their bodies of a life 

lived in openness and service to 

others. Truly as someone who lives 

for others, a mother is also the one 

who welcomes us into life. Here we 

find ourselves in the Easter season 

rejoicing that we do not have to 

fear death, because when we 

awaken to “the other side” awaiting 

us is not darkness and chaos but 

the face of the one who welcomes 

us into new life. So too mothers 

welcome a child into new life 

through their smiles and laughter 

and playfulness. The child learns 

through its mother that the world is 

a welcoming place, a place of love, 

not of hostility. 

 

It isn’t accidental that 

women were the first wit-

nesses of the resurrection  
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Mother’s Day 

Msgr. Bernie Schmitz 

May 13, 2012 

Today’s readings hold a very special 

message for us all: love one another 

as God loves us. (1 Jn 4: 7-10; Jn 

15: 9-17)Especially today, Mother’s 

Day, God’s message of love has sig-

nificant meaning. We can all appre-

ciate the great love that a mother 

has for her child. I am sure we all 

have memories of our mother’s sac-

rifices for us, and what a difference 

her seemingly simple act of uncon-

ditional love meant (and means) to 

us. Maybe it is because the love of a 

mother appears so simple that 

some find it easy to undervalue the 

great role of motherhood in our so-

ciety.  

We see the love of the Lord and Je-

sus’ commandment to love one an-

other perfectly expressed in moth-

erhood. At the moment of concep-

tion God, the creator of all life, 

graces a mother with His supreme 

love. It is God’s love that wills the 

creation of a new life. When a 

woman accepts the gift of life from 

God she is making a gift of love to 

her unborn child, a gift that can 

only be made through the gift of 

self. Just as Jesus’ sacrifice was 

born entirely out of love for us, so 

too is the sacrifice a mother makes 

when accepting the gift of life that 

comes from God.  

The role of motherhood in God’s 

divine plan is of supreme impor-

tance to us all. As the Psalmist 

writes, it is God who “created my 

being, knit me together in my 

mother’s womb.” (Psalm 139:13). 

God creates each of us knowing our 

unique contribution and value to 

the world - no one is created by 

mistake. When a woman chooses 

life for her unborn child she is 

united with God, and all humanity 

is united with God because of her 

choice to affirm God’s love. It is 

God’s love that is the bond of per-

fection, and we are perfected by 

God’s love when we keep His com-

mandments. The commandment 

that we “shall not kill” is at its heart 

a commandment of love. When we 

love one another and love the life 

that God has created, we will not 

take that life. The choice to end the 

life of an unborn child is funda-

mentally opposed to God’s com-

mandments and His love for each 

of us.   

The love and promise of new life 

that begins so beautifully at the 

moment of conception is carried on 

in the family life. The family is the 

sanctuary of life. In this sanctuary, 

life is welcomed, protected, nur-

tured and allowed to flourish in ac-

cordance with God’s divine will. 

When motherhood is diminished 

the importance of the family is also 

diminished. When the importance 

of the family is diminished the 

foundation upon which life is nur-

tured and protected is quickly 

eroded.  

When Mary proclaimed her joy for 

the gift of life that the Lord gave 

her at the Incarnation she said, “the 

Almighty has done great things for 

me and holy is His Name.” (Luke 

1:49) The gift of life and mother-

hood is indeed a great thing, and 

without God would not be possible. 

So, today as you honor your moth-

ers and reflect on their great love 

and sacrifice for you, reflect too on 

the great love that God has for each 

one of us and the joy that comes to 

us because God chose to love us. 
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Great Numbers Added to 

the Lord 

Fr. Michael Warren , OMV 

April 11, 2010 

From fairest creatures we desire 

increase, 

That thereby beauty's rose might 

never die, 

But as the riper should by time de-

cease, 

His tender heir might bear his 

memory: 

But thou contracted to thine own 

bright eyes, 

Feed'st thy light's flame with self-

substantial fuel, 

Making a famine where abun-

dance lies, 

Thy self thy foe, to thy sweet self 

too cruel: 

Thou that art now the world's 

fresh ornament, 

And only herald to the gaudy 

spring, 

Within thine own bud buriest thy 

content, 

And, tender churl, mak'st waste in 

niggarding: 

Pity the world, or else this glutton 

be, 

To eat the world's due, by the 

grave and thee.  

The first of Shakespeare’s sonnets 

was written in praise of life. Beauti-

ful, marvelous human life is some-

thing precious and deserving of in-

crease.  Shakespeare pleads in his 

sonnet that men and women 

should marry and keep their beauty 

perpetuating in the world through 

their children. Throughout the son-

net Shakespeare ardently entreats 

lovers to “pity the world” and one-

self by increasing beauty’s rose 

(that is, keeping beauty alive in the 

world by having children). This is 

what married couples should see in 

each other: love so wonderful that 

it needs to remain behind even af-

ter they are gone.  

Love by its nature tends toward ex-

pansion. Sure, there are legitimate 

reasons that prevent couples from 

conceiving children, such as poor 

health or severe economic strain, 

but that is not the normal course of 

love. The normal course of a sacra-

mental marriage is to incarnate 

within the domestic church (the 

family) the love that Christ has for 

His Church. This week’s Gospel (Jn 

20: 19-31) demonstrates that type 

of love as Christ transmits to the 

apostles the mission He received 

from the Father. In the Acts of the 

Apostles (Acts 5:  12-16) we see the 

fruit of that loving transmission as 

great numbers of men and women 

were added to them. A sacramental 

marriage cannot by its nature 

“buriest thy content within thine 

own bud” (keep love to itself). The 

love flowing from a sacramental 

marriage has its source in the love 

of Christ and so cannot be con-

tained between two people only, 

but should manifest itself in the 

flourishing of new life.  

It is a real tragedy that so many of 

our contemporaries look upon large 

families as irrational, burdensome, 

and even repulsive. An inability to 

perceive the beauty of a large fam-

ily is the rotten fruit of a deperson-

alized culture. If I do not fully ex-

perience the wonder of my own ex-

istence, then I surely will not ap-

preciate the urgency of life’s in-

crease. This kind of attitude is the 

result of a culture that places a pre-

mium on material well-being over 

and against spiritual well-being, 

reducing the person to a mere col-

lection of impulses. A human per-

son is so much more; and a man 

and woman in love are bonded by 

something (or Someone) even 

greater than themselves, something 

that yearns to flourish, never per-

ish. 

It is good to be alive! That is the 

Easter message. Anyone who scoffs 

at a family with several children is 

someone in great need of the good 

news. Yes, love is sacrificial; but 

loving sacrifice is not throwing one-

self away, it is enlarging oneself by 

making one’s own “I” refer to more 

than oneself. Christ has enlarged 

himself through His paschal mys-

tery. That Easter love continues to 

expand even now, so many genera-

tions later, because His beauty can-

not die; nor should ours.  

This is what married cou-

ples should see in each 

other: love so wonderful 

that it needs to remain be-

hind even after they are 

gone.  
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The New Creation 

Fr. Michael Warren, OMV 

March 14, 2010 

Creativity is very godly. The mar-

shalling of creative energies is one 

means by which the human person 

marvelously participates in God’s 

wisdom. And participation with 

God in creation is truly more re-

markable than any originality of 

our own. For God’s creative design 

grants space for human initiative to 

flourish in cooperation with Him. 

Even the masters who blaze new 

trails in the various arts, work from 

a pattern originally derived from a 

teacher.  So it is a special feature of 

human personality that we have 

such a grand teacher of artistry as 

the Master Builder Himself. 

One quite full and beautiful partici-

pation in God’s creative wisdom is 

the loving conception of children. 

God’s original design for man and 

woman, His pattern for love, is 

most fully discovered in a marriage 

open to life. Since creation is an act 

of God’s love, participating in the 

new creation of life is a continua-

tion of God’s love in the world and 

for the world. Discovering God’s 

wisdom written into the design of 

things is what makes love possible; 

human sexuality is included in that 

design and creative wisdom. Hu-

man persons who would be masters 

of the art of life will seek to work 

within the design of the original 

Teacher, or love will not be possi-

ble. 

The Master Artist of life is, of 

course, Jesus Christ. To understand 

the meaning of participating in 

God’s creativity we must turn to 

Christ who is that creativity. In 

Christ we find the truth about 

God’s design for life, including 

married life. Christ left for married 

couples the true pattern of married 

love. He said: “This is my body, 

which will be given up for you.” 

Here is the essence of creativity 

within married love. What is the 

pattern of love? What creative de-

sign is written into sexuality that 

any artist of life would seek to fol-

low? It can be synopsized by saying 

that human persons must repeat to 

each other that, “my body is for 

you.” The “for you” contains the 

creative wisdom of God. Why do I 

have my body? I have it for you. 

And the “you” in “for you” includes 

children. Participation in the crea-

tive wisdom of God reaches its ze-

nith with the person who gives his 

body up. In the case of marriage, 

spouses do this when they are open 

to life because it is only then that 

there is full participation in God’s 

design for sexuality.  

Contrast this with the choice to re-

sort to contraception. We may 

think ourselves creative by develop-

ing contraceptive technology, but it 

in fact destroys the capacity of hu-

man sexuality to participate in 

God’s creativity. The contraception 

couple does not live by the words, 

“This is my body, which is given up 

for you.” In contraception the 

words are chillingly different: “This 

is my body.” The “for you” is elimi-

nated because the sacrificial aspect 

of married sexuality is expunged 

from the act. Contraception is the 

refusal to be a participant in God’s 

design for love; the proof of it is 

that a man-made substance must 

be used to disrupt the process. 

The Eucharist is the “medicine of 

immortality.” Those who receive 

the medicine of immortality into 

their mouths are pledging to live by 

the creative words that make the 

Eucharist possible, including the 

“for you.” Those who take a contra-

ceptive pill into their mouths—and 

the men who approve it—are re-

ceiving a “medicine against immor-

tality” because the continuation of 

life is prevented.        

A true artist of life participates in 

the creative wisdom of God. Saying 

yes to the design written into sexu-

ality makes married couples true 

master builders of a new creation 

and contributors to God’s affirma-

tion of the human person.  

  

Contraception is the re-

fusal to be a participant in 

God’s design for love; and 

the proof of it is that a 

man-made substance 

must be used to disrupt 

the process. 



Civil Unions 

Msgr. Bernie Schmitz 

August 2012 

We are taught by Christ that the 

greatest commandment is to love 

God the Father above all else and to 

love our neighbor as we love our-

selves. With love comes truth. In 

“living the truth in love” we grow in 

our love of and in our relationship 

with Christ. (Eps. 4:15). However, 

this truth taught by the Church is 

not always what some in society 

think the ‘truth’ should be. A recent 

example of this can be seen in the 

debate over civil unions of homo-

sexual persons. The Church’s 

teachings on the sanctity of mar-

riage and why making civil unions 

the legal equivalent of marriage is 

contrary to God’s law and the 

health of society, is often mischar-

acterized as being intolerant and 

discriminatory. Nothing could be 

further from the truth. 

When we consider the question of 

civil unions, we must begin by con-

sidering our very human nature. 

Man and woman are drawn to-

gether because of the basic need 

and desire to continue the existence 

of the human race. Recognizing 

that a fundamental element of hu-

man nature is to perpetuate life, 

living in conformity with that fun-

damental essence of our being is 

vital for us if we are to avoid sin. 

When we deny the essence of hu-

man existence, we deny natural law 

and God the Creator of all.  

We see that marriage, a gift from 

God and enshrined through the 

sacrament of marriage, is present 

from the very beginning of crea-

tion. "From the beginning of crea-

tion, 'God made them male and fe-

male.’” (Mk. 10:6-8). Civil unions 

seek to normalize and make legal 

same-sex relationships, with the 

ultimate result being the redefining 

of marriage. However, redefining 

marriage to allow for same-sex un-

ions is impossible when you under-

stand that our basic human nature 

is for the union between man and 

woman. It is in marriage that the 

union between man and woman is 

perfected, and that they participate 

in God’s gift of the creation of life. 

However, when men and women 

pursue pleasure for itself alone, 

outside of marriage, they are not 

fulfilling the proper ends of human 

sexuality as taught to us by God. 

This is an important concept to un-

derstand and is why the protection 

of marriage is critical. When in 

marriage man and woman cooper-

ate with God to create new life, 

their children receive the gift of a 

mother and a father, a right all chil-

dren should have. This is some-

thing that cannot be accomplished 

in unions between homosexuals.  

The government’s creation of civil 

unions, as an equivalent to mar-

riage, is wrong. It is wrong because 

it is man’s repudiation of God’s gift 

of marriage between a man and a 

woman. It is wrong because it tells 

society that marriage is not unique, 

therefore devaluing marriage. And 

when we devalue marriage we de-

value the importance of family in 

our society. It is through the family 

that God’s divine will to create, 

nurture and protect life is most 

beautifully expressed.  

To be clear, the Church teaches that 

homosexuals “must be accepted 

with respect, compassion and sen-

sitivity.” (CCC, no. 2358).The dis-

crimination or mistreatment of a 

homosexual person, whether di-

rectly or indirectly, can never be 

tolerated. Love, which must guide 

and be the foundation of our inter-

actions with all people, “does no 

evil to the neighbor.” (Romans 

13:10) We as Catholics have the re-

sponsibility to participate in re-

spectful, public discourse on issues 

of morality and life. We must re-

member that we are advocates for 

God’s love and law and that our ac-

tions and our words must seek to 

promote God’s teachings while re-

specting the dignity of all humans.  

 

When we deny the essence 

of human existence, we 

deny natural law and God 

the Creator of all.  
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Redefining Marriage 

Fr. Michael Warren, OMV 

September 4, 2011 

Order is a term which in modern 

parlance tends to have a negative 

connotation. Order is perhaps 

thought of primarily as the state of 

conforming to legislation, the prod-

uct of a decree, outside of which 

there is punishment. But this is not 

order in the biblical and Christian 

sense of the term. In Christian par-

lance order is more like a play, the 

author of which is God. God is a 

great playwright who has a beauti-

ful mind and a beautiful heart and 

has written the beautiful play of 

creation. When all things in that 

play operate as they ought, accord-

ing to the design of God, there is 

order. God’s play has drama and 

suspense and romance. As the plot 

unfolds, order and harmony are 

established. We are the characters 

of that play and we must perform 

well to advance the plot and make 

order and harmony a reality in our 

world. 

St. Paul wrote of this order in the 

second reading (Rom 13: 8-10) we 

heard as he emphasizes the impor-

tance of the commandments. The 

commandments are not legislation 

that has been decreed by God; 

rather, they represent the design 

God has infused into human life 

that is necessary for peace and har-

mony. The commandments in large 

measure represent the script of 

God’s play. It is the Christian’s duty 

to play his part faithfully and by 

doing so to witness to the impor-

tance of God’s order by advancing 

the plot toward a harmonious de-

nouement.  Whenever anyone be-

gins to act outside of God’s play 

there is sure to be discord and divi-

sion. We heard from the prophet 

Ezekiel (Ez 33:7-9)and from Christ  

(Mt 18:15-20) that it is our duty to 

witness to God’s design and to help 

those who live outside of that de-

sign to come back into God’s play.  

Jesus clearly stated in the gospel 

that there are facts that must be 

established in correcting the way-

ward brother. No brotherhood, no 

friendship, no communion is possi-

ble outside of the truth. Apart from 

God’s play there is nothing. If we 

wish to establish peace and friend-

ship among our neighbors, we can 

only do so by defending God’s or-

der and witnessing to others the 

importance of remaining within 

that order.  

G.K. Chesterton, the great Catholic 

writer of the early Twentieth Cen-

tury, wrote a play concerning these 

very matters titled, The Surprise.  

There is plenty of drama and sus-

pense and even romance in the 

play, but toward the end the actors 

begin to change the lines of the 

play. The actors even begin to in-

terrupt the dialogue with state-

ments such as, “I am supposed to 

say this, but instead I’m going to 

say that.” Hence, the actors stop 

advancing the plot and start ad-

vancing their own agendas.  At that 

point the play becomes disjointed 

and distracting and division begins 

to be sown among the characters. 

In the end, as Chesterton wrote the 

play, the playwright interrupts the 

show and says, “You’re ruining my 

play! I’m coming down there!” It 

was Chesterton’s clever way of 

demonstrating what happens when 

we do not advance the plot of God’s 

play but begin to implement our 

own design: order is destroyed and 

division reigns. 

Christ has clearly charged the 

Church with the task of upholding 

God’s order and advancing His 

plot. The Church is where God’s 

order is upheld, which is why He 

lists the Church in the gospel as the 

witness of last resort. How ought 

we to uphold God’s order in our 

present day? 

Here in Colorado we will have a 

very concrete opportunity soon 

enough.  As you should know, in 

this year of 2011 forces in this state 

tried to redefine the meaning of 

marriage.  They fell short by one 

vote. In God’s play, in His order, it 

is clear that marriage can only 

mean one thing.  Anyone who has 

eyes to see can recognize God’s de-

sign in the human body that man 

and woman are complimentary to 

one another.  The marriage cove-

Anyone who has eyes to 

see can recognize God’s 

design in the human body 

that man and woman are 

complimentary to one an-

other.   



nant between man and woman wit-

nesses to the design of God and can 

advance the human drama through 

the birth of children. One precious 

child keeps the plot advancing to-

ward a harmonious conclusion. As 

you well know, no other relation-

ship can ever advance the human 

drama in such a way and is there-

fore outside of God’s order. Still, 

there are forces in our state that 

would redefine marriage to include 

other arrangements.  It is our duty 

as the Church to witness to God’s 

design and to call our neighbors 

back into God’s beautiful play. Just 

as in Chesterton’s play, the redefi-

nition of marriage will bring divi-

sion and darkness to our com-

munity. Redefining marriage 

will change the way we teach our 

children; it will change the way 

we understand ourselves and 

our bodies; it will change the 

way we understand right and 

wrong; and it will change our 

legal structure to accommodate 

the new forms of relationship.  

We cannot let this happen! 

We Christians are not responsi-

ble for the choices our neighbors 

make but we are responsible to 

witness in love to the truth 

about God’s order.  Jesus said 

that if our neighbors refuse to listen 

to the established facts – the design 

of God – then we should treat them 

like tax collectors.  A tax collector 

in the time of Jesus was a Jew who 

turned his back on his people and 

on God’s design, the covenant and 

the commandments. Instead of 

God’s order, the tax collector chose 

the Roman Empire and its design. 

The tax collector permitted the Ro-

man Government to dictate the or-

der and meaning of his community. 

That is exactly what we see in ac-

tion today with respect to marriage. 

Those who wish to redefine mar-

riage, who I suspect are largely ig-

norant of the issues, are turning 

over to the government the task of 

writing our play, of establishing our 

order and design. We cannot have a 

community that relies on the gov-

ernment to provide the meaning of 

our most fundamental relationship. 

If we wish to love our neighbors, we 

have to help them see the goodness 

of God’s play and the danger of al-

lowing the government to establish 

their own script of life. 

This task of upholding God’s order 

belongs to us, according to the tal-

ents God has given to each of us to 

be used together as the Church. The 

judgment is His; the choice is ours.  
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True Compassion 

Msgr. Bernie Schmitz 

April 29, 2012 

We are blessed to be in the midst of 

the Easter Season, a time to con-

sider more fully God’s gifts of crea-

tion and life. Our lives are gifts 

from God – one of the greatest of 

all of God’s gifts and one we can 

never reject. With life, though, 

comes suffering. We commemorate 

at every Mass, and most intensely 

on Good Friday, Jesus’ suffering for 

our redemption. Jesus shows us 

that suffering has an important 

place in God’s saving plan. Yet soci-

ety often deceives us to believe that 

euthanasia, to end prematurely 

one’s life because they are suffer-

ing, is acceptable. Society is wrong.  

Many of us have witnessed a loved 

one’s suffering prior to their death. 

When faced with such pain and suf-

fering we may ask ourselves why? 

Why in this day and age should we 

suffer? Isn’t it better that a life be 

ended ‘painlessly’ rather than allow 

someone to suffer through what 

can be a long and terrible illness? 

On the surface the answer to the 

question seems simple: compassion 

should allow for ending life before 

someone has to experience any 

more pain. But this answer is de-

ceptively noble. Euthanasia does 

not respect, nurture or protect life. 

Euthanasia is not compassionate. 

As Blessed John Paul II wrote in 

Evangelium Vitae, “true 

‘compassion’ leads to sharing an-

other’s pain; it does not kill the per-

son whose suffering we cannot 

bear.” (no. 66).  

The Church teaches, “human life, 

as a profound unity of physical and 

spiritual dimensions, is sacred.” 

Declaration on Euthanasia (1980). 

When we take the life of another we 

are not just ending their physical 

existence, but we are denying their 

spiritual existence – something 

man has no control over. It is when 

we believe that man alone has do-

minion over human life that life is 

no longer cherished or protected. If 

man alone decides when life should 

begin and end there can be no pro-

tection for the most vulnerable in 

our society. In our world too often 

many human ailments and suffer-

ings are seen as “defects” – some-

thing that impairs the utility of that 

person. It could be a child born 

with down syndrome or a termi-

nally ill elderly person. Society of-

ten sees little meaningful contribu-

tion from those suffering from seri-

ous ailments, and some sadly may 

see these people as burdens rather 

than gifts from God. And euthana-

sia provides an “easy solution” – 

end the lives of those that society 

decides must be suffering since 

they aren’t physically perfect and 

can’t “contribute.” God created us 

all out of love, and it is to God, not 

man, that we belong.  

We read in today’s Gospel (Jn 10:11

-18)  that the Lord is our Good 

Shepherd. It is the Lord that leads 

us, if we choose to follow, along the 

path of life to salvation. The Lord is 

with us at all times, even in the 

darkest and most painful moments. 

And when we follow the Lord we 

find joy even in times of great pain 

and suffering. There is joy when we 

see the love and compassion that 

comes from those caring for the 

suffering; and there is joy because 

with dying comes the promise of 

salvation and life everlasting with 

the Lord.  

On the next page you will find a 

prayer from Evangelium Vitae to 

our Mother Mary seeking her aid in 

bringing the Gospel of life to the 

world and for the protection of all 

human life. I encourage you to offer 

this prayer to Mary and to reflect 

on our responsibility as Christians 

to advocate for the protection of all 

human life. 

 

“True ‘compassion’ leads 

to sharing another’s pain; 

it does not kill the person 

whose suffering we cannot 

bear.”  - Blessed John Paul 

II 



 

O Mary,  

bright dawn of the new world,  

Mother of the living,  

to you do we entrust the cause of life  

Look down, O Mother,  

upon the vast numbers  

of babies not allowed to be born,  

of the poor whose lives are made difficult,  

of men and women  

who are victims of brutal violence,  

of the elderly and the sick killed  

by indifference or out of misguided mercy.  

Grant that all who believe in your Son  

may proclaim the Gospel of life  

with honesty and love  

to the people of our time.  

Obtain for them the grace  

to accept that Gospel  

as a gift ever new,  

the joy of celebrating it with gratitude  

throughout their lives  

and the courage to bear witness to it  

resolutely, in order to build,  

together with all people of good will,  

the civilization of truth and love,  

to the praise and glory of God,  

the Creator and lover of life. 
 

 

 

 

Blessed John Paul II, Evangelium Vitae 
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Prayer to Our Lady of the New Advent 

O Lady and Mother of the One who was  
and is to come, dawn of the New Jerusalem, 

we earnestly beseech you, bring us by your intercession   
so to live in love that the Church, the Body of Christ, 

may stand in this world’s dark as fiery icon  
of the New Jerusalem. 

We ask you to obtain for us this mercy  
through Jesus Christ, your Son and Lord,  

who lives and reigns with the Father 
in the Holy Spirit, one God forever and ever. 

Amen. 
 

 

 

Prayer composed by the Sisters of the Abbey of Walburga, Boulder CO 
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